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The Cost of Art



Art is important.



Art is important.
Art is costly.



Who?









What?



Cost = money + time



Cost = money + time



Cost  ≠ Value



Value = Cost + Impact



Impact = Engagement



Why?



Why art?



Why art?

	Ũ Intrigues & delights 

	Ũ Ignites a word/image relationship 

	Ũ Sets the tone

	Ũ Tells it’s own story













How?



CONCEPT

How do I arrive at the 
right idea to execute?

SOURCE

How can I find 
visual resources?

CREATE

How can I make 
something unique?

1 2 3



C O N C E P T

How to arrive at the right idea to execute.



E XECU TION

What best suits  
the content and 

the medium?

What is possible  
with what I have?

IDE A



IDE A E XECU TION•



IDE A E XECU TION•



READ   

What does it mean?

RESEARCH   
What else can I learn?

BR AINSTORM   
What comes to mind?

IDE A



E XECU TION

READ   

What does it mean?

RESEARCH   
What else can I learn?

BR AINSTORM   
What comes to mind?

BUDGET  
What can I afford?

RESOURCES   
What can I use?

SKILLS   
What can I offer?

IDE A



What can I afford?

or MONEYTIME



What can I afford?

or MONEY

Find the right image

Use type

Create art

Purchase an image 

License artwork

Assign to an artist

TIME



What can I use?

	Ũ Are there existing images (e.g. photos)?

	Ũ Is there a work of fine art?

	Ũ What are my stock options?

	Ũ Can I make use of the medium?

	Ũ Have done something I can reimagine?



What can I offer?



What can I offer?

	Ũ Design skills: set some type

	Ũ Photoshop skills: modify or collage images

	Ũ Art or Illustrator skills: draw something

	Ũ No matter what: you are creative! 



S O U R C E

How to find the right visual resources.



unsplash.com commons.wikimedia.org pexels.com

FREE STOCK IMAGERY



museo.app artres.comwikiart.org

FREE ART RESOURCES



trunkarchive.com foundartists.companos.co.uk

PHOTOGR APHY RESOURCES

(not free)



USING IMAGES

	Ũ Always check the license

	Ũ Never use an image if you don’t know source or licensing info

	Ũ Always attribute the artwork regardless of licencing 

	Ũ Never use a stock image without paying

	Ũ Use caution with AI



C R E A T E

How to make something unique.



E X I S T I N G  A R T



T H E 

S U M M E R

T H A T 

C A M P S

W E N T
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CORONAVIRUS

Q U I E T

Christian camps have 

pivoted plans, canceled 

sessions, and braced for 

lower enrollment due 

to the coronavirus.

By Megan FowlerP
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Each year, my family moves to the grounds of the 
250-acre camp in rural northwestern Pennsylva-
nia, where my husband serves as executive director. 
During the o�-season, we long for camp and pray 
for the rowdy campers and sta� members who will 
trek down the gravel lane the next summer.

Camp can be a peaceful place. But this year, 
many camps are eerily quiet. The ones that are 
open are emptier than usual. Sta�ers wave instead 
of smacking high-fives. The smells of disinfectant 
and hand sanitizer overpower the familiar cedar 
cabin scent. “Let’s go wash our hands!” is a common 
refrain. Like so many things in the age of corona-
virus, camp is not the same.

When the pandemic shut down schools and 
businesses back in the spring, Seneca Hills Bible 
Camp and Retreat Center, where my husband 
works, became a food distribution site for kids to 
get free meals on the weekends. Other Christian 
sites, like Camp Cho-Yeh outside Houston, o�ered 
their cabins to health care workers who needed to 
isolate from their families while treating COVID-
19 patients. Crescent Lake Bible Camp in Rhine-
lander, Wisconsin, was among the locations that 
replaced spring break camps with childcare pro-
grams for frontline workers.

Like most businesses and ministries across the country, 
Christian camps felt the economic halt right away. Church 
retreats and events were called o� in March, April, and May 
due to bans on mass gatherings across the states. Before 
long, camps were forced to grapple with the unimaginable: 
no summer camp. 

By May’s end, more than 100 Christian camps had 
announced cancellations. Most of the rest made dramatic 
changes to summer programming. Summer camp can repre-
sent half of a camp’s annual revenue or more, so skipping it 
for a year comes as a massive financial blow.

Dan Busby, president emeritus of the Evangelical Council 
for Financial Accountability, predicted camps and confer-
ences would be among the ministry sectors hit hardest by 
the shutdowns because of their seasonality. Camps owned 

by a single church or regional church body can barely hold 
on from month to month.

In March, Vanderkamp Center, an ecumenical campsite 
in upstate New York, announced it would be shutting down 
for good after 55 years of ministry, citing faltering finances 
and the COVID-19 pandemic. LifeWay Christian Resources 
canceled 311 camps and events scheduled for this summer. It 
announced plans to sell the Southern Baptist Convention’s 
Ridgecrest Conference Center in North Carolina, which called 
o� its traditional two-week camp sessions and postponed the 
rest of its programming (like sessions for families).

Industry experts predict that summer 2020 is only the 
beginning, and the coronavirus crisis is going to hamper 
enrollment for years to come. With families unable to a�ord 
the cost or afraid to send their kids into close quarters where 
viruses can spread quickly, Christian camps aren’t just asking 

The sounds of Christian camp 

are the soundtrack of my 

summers. Joyful shouts from 

the athletic fields echo across 

the valley in the afternoons, 

and voices lifted in praise roll 

from the chapel at dusk.
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“After COVID-19, we will see a groundswell of 
support for this distinctive ministry,” said Gregg 
Hunter, president of the Christian Camp and Con-
ference Association (CCCA). “People will be hun-
gry for a new experience, and I believe their souls 
will need feeding.”

Experts agree.
“We have to be prepared that there will be 

long-term impacts on the psyches of these young 
people,” said Jacob Sorenson, a researcher and con-
sultant specializing in Christian summer camps. 
“They need places of healing when this is done, 
and camp can be one of those places.” 

But the pandemic isn’t over, and this year, many 
camps decided to do the unthinkable. They called o� 
summer o�erings, some for the first time ever. Oth-
ers opted to transfer activities to the virtual realm 
they’d otherwise encourage campers to escape.

The future of Christian camps may depend on 
how ministries respond to this crisis. Camps stake 
everything on trust. Many of the CCCA’s 870 mem-
bers built their reputations on growing the faith 
of young campers over decades of ministry, estab-
lishing relationships with churches, and serving 
families across multiple generations.

Over the years, camps have reassured parents 
that their children will be spiritually nurtured and 
kept safe as they swim, climb, and play. In recent 
years, they have emphasized that sta� members 
are background-checked and trained to protect 
campers from abuse. And now, camps must meet 
the challenge of keeping participants safe from the 
coronavirus—whether that means taking new pre-
cautions or canceling camp for a season.

Camp Cho-Yeh in Texas was among the first to 
say it would stay closed for the summer. 

“It makes me so sad to think that this place is 
going to sit empty over the course of the summer,” 
president and CEO Garret Larsen said in a video 
in late March. 

With over 4,000 campers attending the camp 
each summer for Bible studies, color war compe-
titions, rock climbing, archery, and water games, 
Cho-Yeh’s enrollment ranks in the top 5 percent of 
summer camps in the US. It brings in $4 million of 
its $7 million budget during summer.

Cho-Yeh was set to run out of cash in May, but 
a Paycheck Protection Program grant extended 
the camp’s resources by eight weeks. Larsen ini-
tially cut 42 of the camp’s 50 full-time sta� mem-
bers. Then, once Texas lifted its mandatory 14-day 
self-quarantine rule for travelers, the camp opted 
to move forward with a shortened season—1,500 
campers over five weeks instead of the typical ten.

COVID-19 represents a unique threat to the 
camping landscape. From hugs and high-fives to 
team-building activities and cabin bunk beds, camp 

whether they can survive one year with no camp or fewer 
campers—they’re looking at perhaps two or three years below 
the capacity they’re used to.

Camp directors and staff will tell you it’s not the 
financial pressure but the campers themselves who 
inspire them to keep camp going somehow. They see 
camp as a crucial place to train the next generation 

of Christian leaders—a gospel-infused, community-centered 
environment away from screens and school pressures.

Camp sta� know firsthand that the concentrated fellowship 
time in the cabins and on the grounds stands to bear gospel 
fruit in young believers. 

C A M P  C A N  B E  A 

P E A C E F U L  P L A C E . 

B U T  T H I S  Y E A R , 

M A N Y  C A M P S  A R E 

E E R I L Y  Q U I E T .
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BIBLE

THE
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STORY EVER
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GREATEST
STORY EVER

HOW THE BIBLE PROJECT IS USING VIDEO

TO GET PEOPLE TO OPEN SCRIPTURE AGAIN.

BY PAUL J. PASTOR
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W hen my friend Dima 
is kept awake at 
night, he goes out 
onto his eighth-

floor apartment balcony in Kyiv’s 
eastern suburbs to pray. In the 
skies above, wave upon wave of  
Iranian-made Shahed drones pass 
overhead—Kyiv’s eastern flank is the 
most vulnerable to air attacks. With 
panoramic views of the city, Dima 
silently watches and prays.

The roar of the drones is consider-
able. They are nothing like the flimsy, 
pocket-sized photographers’ gadgets 
I had envisaged before my visit last 
September. Shahed drones come in 
various models, but perhaps the most 
feared are the large, triangular ones: 
They are the height of a tall man and 
resemble miniaturized stealth bomb-
ers. Each is packed with explosives, 
and they arrive in overwhelming 

numbers. The Ukrainian people must 
endure aerial bombardment night 
after night.

Dima works for his local church 
in outreach and youth ministry and 
naturally has much there to pray 
about. But as drones tear across the 
sky, it is impossible not to pray for 
equally pressing concerns: for lives 
to be spared and for drones to be shot 
down. Surely such aims must take pre-
cedence in both life and prayer.

Eighty-six years ago, C. S. Lewis 
wrestled with similar questions. After 
Germany refused to back down from 
its invasion of Poland, Great Britain 
and France declared war in Sep-
tember 1939. The following month, 
Lewis, the Oxford literary scholar, 
found himself preaching a sermon 
he titled “Learning in War-Time” 
on the first Sunday of the academic 
year. He chose to tackle a question 

that would have troubled everyone 
present in the congregation that day: 
How could they continue academic 
pursuits now that there was “a war 
on”? Lewis’s response offers wisdom 
that is remarkably relevant still, not 
only for the likes of Dima in Ukraine 
but for us all.

When I first saw the images of 
hundreds of Russian tanks bearing 
down on Kyiv in February 2022, the 
many Ukrainian friends I had come to 
respect and love quickly came to mind. 
I had visited the country several times, 
beginning in 2016, as part of my work 
for Langham Preaching, a program of 
Langham Partnership started by John 
Stott in 2002 to develop grassroots 
expository preaching movements,  
now in more than 100 countries. 

I met Sergiy Tymchenko, a Bap-
tist pastor and founding director of 
Realis (the Research Education and 

 ‘LEARNING IN  
WAR-TIME’ 
IN A WAR ZONE

A 1939 C. S. Lewis sermon offers 
wisdom and perspective for the 
Ukrainian people—and us all.

By Mark Meynell
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Left: 1940, London: 
Residents sleep on 
stationary escalators in 
a London Underground 
station during Nazi  
all-night bombing raids. 

Right: 2023, Kyiv:  
People sit on an escalator 
as they shelter in a subway 
station during a Russian 
missile attack.
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Light Center). He had encountered 
Stott soon after the Soviet Union’s col-
lapse and, in due course, was named 
a Langham Scholar to do a PhD in 
public theology in Britain. 

The very notion of theological 
engagement with the public square 
was inconceivable under Commu-
nism, and afterward still suspect. 
So Sergiy’s vision seemed alien to 
those who, like him, had grown up 
under the Soviet Union’s antireligious 
ideology. But he was committed to 
serving Ukraine’s church and soci-
ety as various needs arose in those 
exciting and troubling years. That 
meant developing counseling train-
ing programs, which were almost 
nonexistent in churches at that time. 
Since invasion has now traumatized 
an entire nation, this vision was  
sadly prescient.

Furthermore, the war has also 
proved the wisdom of Sergiy’s pas-
sionate support for introducing chap-
laincies (military, prison, and hospital) 
into Ukrainian life. These had been 
inconceivable in a culture forged by 
decades of Communist atheism.

The primary focus of our collabora-
tion, however, came through Sergiy’s 
desire to enhance local church minis-
tries across Ukraine. We began sem-
inars in earnest in 2017 in Irpin, near 
the Realis Center in western Kyiv. 

So when the BBC showed footage of 
Ukrainian forces’ defensive destruction 
of an Irpin bridge in 2022, as well as 
news of the most appalling atrocities 

in neighboring Bucha, everything sud-
denly gained horrific proximity for me. 

Lewis knew war from firsthand 
experience. He matriculated at 
Oxford in the summer of 1917, know-
ing his undergraduate studies would 
be curtailed by the Great War, then 
in its third year. After volunteering 
for military service and completing 
his basic training at Oxford, Lewis 
was commissioned as a junior offi-
cer and plunged into the infamous 
trenches at the Somme in northern 
France. He remained there for the 
next five months until being wounded 
by friendly fire and invalided out in 
April 1918.

That conflict left an indelible mark 
on Lewis and his generation. Lewis 
was no pacifist even before his Christ-
ian conversion, but he did later say he 
respected, despite disagreeing with, 
those who genuinely were.

The fact that Lewis volunteered 
to serve in the war lends his Octo-
ber 1939 sermon a greater moral 
authority. That address, given at Uni-
versity Church at St Mary the Virgin 
in Oxford, was published under the 
title “Learning in War-Time” in The 
Weight of Glory and Other Addresses. 

Could the university even jus-
tify staying open, Lewis asked? Per-
haps it was more sensible to close the  
humanities’ faculties to assign every 
resource to the war effort. After all, 
how on earth might the study of 
Petrarchan sonnets, J. S. Bach’s mas-
terpieces, or Renaissance portraiture 

possibly defeat Nazism? Such were 
the insecurities circulating in many 
university towns as Lewis ascended 
St Mary’s grand pulpit. 

Although Lewis did not expound 
a biblical text, there is no doubt that 
everything he said was grounded in his 
Christian faith. But that is not where 
he began:

A university is a society for the 
pursuit of learning. . . . Why 
should we—indeed how can 
we—continue to take an inter-
est in these placid occupations 
when the lives of our friends and 
the liberties of Europe are in  
the balance?

I found myself asking a similar 
question last year, after the UK For-
eign Office eased its travel advice for 
western Ukraine. I was desperate to 
see friends but anxious not to com-
pound burdens. I had never visited, let 
alone ministered in, a war zone before. 
Was it appropriate to be there in any 
capacity as a noncombatant?

As I reread “Learning in War-Time,”  
not only did it provide impetus for 
my two-day preaching workshop and 
weekend seminar on the importance 
of the arts in wartime; Lewis’s sermon 
became the subject of a lecture in its 
own right.

A key question we must answer is: 
What has the war changed? Pose that 
question to any Ukrainian, and the 
response is, invariably, “Everything!” 

No doubt those suffering the after-
math of a hurricane, the effects of 
seismic economic challenges, or com-
munal grief after a mass killing can 
relate. Those from Ukraine’s east have 
endured the destruction and occu-
pation of entire communities since 
Russia’s 2014 annexation of Crimea.

Once the full  invasion was 
launched, millions fled the country 
to uncertain futures. Whether they 
left or stayed, nothing could ever be 
the same again.

During my visit last year, it was 
certainly a shock for this privileged 
Brit to experience nightly air-raid 
sirens for the first time, despite 
locals appearing to barely acknowl- 
edge them.

Reminders of war were pervasive. 
Highway billboards still advertised 
the same old stuff—new cellphones 
or kids’ fashions—but they were now 
juxtaposed with recruitment posters 
for regiments or drone squads. Every 
few miles in Kyiv’s outskirts, soldiers 
loitered at military checkpoints as 
the regular commuter traffic flew 
past; but roadblocks with antitank 
defenses, affectionately known as 
Czech hedgehogs, could be retrieved 
from the roadside and made opera-
tional in seconds.

In the center of Kyiv, I was relieved 
to see how intact the historic districts 
remained. Sergiy and I made the most 
of the autumnal sunshine, taking long 
walks across the magnificent city. We 
entered a large Baptist church in his 

Top: WWII, London:  
Two women stand amid  

debris from bomb damage. 

Bottom: 2022, Kyiv:  
A man stands amid debris in 

front of a residential apartment 
complex that was heavily 

damaged by a Russian attack.
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When neighborhoods 
change, how do churches 
know if they still belong?
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David Leong, a missiologist at Seat-
tle Pacific University, has been studying 
this concept for two decades. He says a 
theology of place starts with a recogni-
tion that to be human is to be placed. 
“Embodiment requires space,” he said 
in an interview with CT. But it’s not 
just about the biological reality that we 
are taking up space and sucking up air. 
Place demands that we ask, “What does 
it mean to live in this world?” Scripture 
refers to Jesus as being “of Nazareth,” 
Leong writes in his book Race and Place, 
signaling that he “came from, and was 
shaped by, a particular place and the 
local communities found there” that 
“defined Jesus’ life and ministry.”

Ultimately, while Leong feels an 
understanding of place is vital to effec-
tive ministry, churches can still flourish 
even if they’re navigating gentrification 
imperfectly. “When we look at Jesus’ 
ministry and, after Pentecost, the min-
istry of the Holy Spirit, we find that the 
human boundaries we’ve constructed 
don’t seem to interfere with God’s work 
in particular places,” he told CT in 2017.

Aaron Reyes, for one, doesn’t think 
“theology of place” is the right way to 
approach the issue of gentrification and 
understanding church community. 

“It’s a theology of people rather than 
a theology of place,” he said. In the New 
Testament, he pointed out, churches 
were described by a group of people 
rather than an address. The location 

we in 30 years if there is a mass migra-
tion of white brothers and sisters out of 
white megachurches to Black and brown 
churches around the city to be led and 
be discipled and lead and be disciplers?”

He’s not alone. Only one-third of 
Black Americans think historically 
Black congregations “should preserve 
their traditional racial character,” 
according to a 2021 Pew study. And 61 
percent of Black Americans say that his-
torically Black congregations “should 
become more racially and ethnically 
diverse,” whether they attend majority- 
Black churches or not.

And in Portland, while Mark Strong’s 
church ministers in a gentrifying Afri-
can American neighborhood, he argues 
that the “issue of moved neighborhoods 
is not exclusively a Black neighborhood 
problem.” All kinds of neighborhoods 
change, and Jesus is concerned equally 
about them, writes Strong.

A
L

L

OF THESE  pastors have grappled with 
the question of identity—Who are the 
people in my church? To whom does the 
local body belong?—alongside questions 
of geography and space. Whether they 
realize it or not, they have wrestled with 
a theology of place.

with research on gentrification showing 
that gentrifiers tend not to move into 
very Black or very poor neighborhoods 
unless, say, the neighborhood is right 
next to a central business district.

On the other hand, researchers like 
Duke’s David Kresta have found that 
white churches in nonwhite neigh-
borhoods can signal as a “beacon or an 
amenity” for new residents and contrib-
ute to further gentrification.

Among others, the Acts 29 church 
planting network has recognized this 
problem and recently launched a cohort 
called Church in Hard Places, sending 
or supporting a diverse group of pas-
tors in poor neighborhoods—both rural 
and urban.

could be anywhere, in any person’s 
house (as in Acts 16:40).

Both Leong and Faison say pastors 
need to figure out their church’s calling. 
Leong tells churches to be “really inten-
tional” about the decision to stay and 
commit to a neighborhood even if there 
is pressure to leave. Those who do stay 
must be aware of and hospitable toward 
folks who are being displaced, he said.

“Churches can struggle to turn their 
direction outward,” Leong said.

Faison also advises pastors, “You 
have to wrestle with Are you called to this 
area? Are you called to this space? And 
for every church it’s a different answer. 
Maybe I’m called to those people that I 
serve, but I’m not called to this space.”

For Watson Grove, the answer is 
clear. Faison says their calling is to be 
a Black church and not a multicultural 
one. And yet their calling is not to follow 
their people out of the city. It’s to min-
ister to their surrounding community. 

“We have to adapt to what this com-
munity looks like. I cannot be stuck 
in remembrance only and want-
ing it to be what it used to be. It just 
ain’t,” he said. “Our calling is to be a 
community church. That’s who we’ve 
been since 1889. We don’t want to be 
a commuter church, we want to be a  
community church.” 

KARA BETTIS is an associate editor at 

Christianity Today.

Churches can still 
flourish even if 
they’re navigating 
gentrification 
imperfectly.

“The leadership reassessed that 
church planting was doing really well 
in upper-middle-class affluent neigh-
borhoods—reaching white people, basi-
cally,” said Tyler St. Clair, a network 
leader and pastor of a church plant in 
Detroit. “But we had no traction in poor 
white and poor Black [communities] all 
around the world.” Their urban track 
equips city church leaders specifically 
to deal with gentrification and poverty. 

After watching new church planters 
“parachute” into neighborhoods and 
draw people from the suburbs rather 
than their city block, St. Clair coaches 
new pastors to plant their lives in a com-
munity and learn as missionaries, not 
saviors. “You should receive the compli-
ment ‘I see you everywhere,’ ” he says. “I 
don’t just sleep here.”

Faison has observed this tension 
between his historically Black church 
and the white church planters that come 
to his Nashville neighborhood. In the 
past decade, he says, only one of the 12 
churches that were planted near him 
has survived.

“Their motives will be tested by their 
willingness to be part of that commu-
nity,” he said. Instead of connecting 
with existing neighborhood churches, 
he thinks, many church plants see them 
as theologically or ecclesiologically infe-
rior, or as competition. “It’s not even 
evangelical; it’s economic. It’s seen in 
how they relate to the community. Their 
goal is to build a kingdom that’s theirs 
and like them,” he said.

But Williamson sees the flip side. He 
sees gentrification as an opportunity 
for legacy Black and brown churches 
to “grab the reins” of the multicultural 
conversation and lead the way, rather 
than being on the defensive and waiting 
for majority-white churches to debate 
the need for racial reconciliation. 

He believes Black and brown 
churches can pursue multiethnicity 
and attract white brothers and sisters 
who are allies. “What does that mean for 
the next generation?” he said. “Who are 

The Edgehill neighborhood in Nashville, 
just down the street from The Grove 
in 1961 (top) and today (bottom)

The Grove’s Nashville campus parking lot 
served its community during the pandemic 

with COVID-19 tests in June 2020 (right) 
and a food drive in November 2021 (below)
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GLOBAL

Mekame Selam 
Kolala Meskel church 
is surrounded by a 
conservation wall 
that protects its 
woodland against 
encroaching fields.
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How theology and 

tradition made 

Orthodox Christians 

the keepers of 

Ethiopia’s forests.

BY AMIR AMAN KIYARO 
IN ETHIOPIA
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A THEOLOGY OF FORESTS

Getnet’s childhood church is not unique. Throughout Ethio-
pia, Orthodox Christian churches can be found in the middle 
of thick clusters of trees. Even where there are no other trees 
around, a dense, leafy grove has come to indicate the pres-
ence of an Orthodox Tewahedo church. Planting trees is even 
part of the process of setting up a new church. Though the 
size of the forests has declined alarmingly across the country, 
patchy remnants of old-growth forests are still found around 
most churches. 

Centuries before forest conservation became a science, the 
church was preserving trees out of its theology of creation care. 
Priests teach that Adam was given a responsibility to take care 
of what God created for him. They preach that only responsi-
ble use of nature, not exploitation, is allowed.

These strong notions of forest conservation and a or-
estation (adding a stand of trees where there were none) are 
backed by the church’s creed. Getnet remembers being taught 
in childhood that the journey from one’s home to church is 
symbolic of the Israelites’ journey from Egypt to Canaan. 
The slavery and oppression the Israelites endured in Egypt 
is emblematic of the harsh realities of sin. The church should 
evoke Canaan, a blessed place flowing with milk and honey, 
and thick tree cover should mirror the church’s protection of 
congregants from a sinful world.

Another creedal reason for conservation lies in the Ethio-
pian Orthodox belief that angels join humans in praising God 
during Kidasse. Unseen by humans, the angels are believed to 
be attracted by the holy ritual, during which they descend from 
above and find shelter in the church’s forest. These angels are 
thought to bring both catastrophe and blessing upon people 
and, as a result, it is customary for adults to prohibit kids from 
running around outside during Kidasse.

A 2016 study aiming to understand why Ethiopian Chris-
tians value forest conservation identified another contribut-
ing factor: the Orthodox Tewahedo belief in the importance 
of the Tabot. A holy object found in all Ethiopian Orthodox 
Tewahedo churches, the Tabot is believed to be a replica of the 
original Ark of the Covenant into which the Ten Command-
ments were placed. A symbol of God’s law, it is placed at the 
center of each church to represent divine authority.

As the study notes: “The sanctity and divinity of the Tabot 
is thought to radiate outwards from the church. The proxim-
ity of the Tabot dictates the rules of the sacred geography of 
the entire church compound, including the forest; the closer 
one is to the church the more divine the space.” Thus, it goes 
on to explain, “the forest is a form of symbolic protection; it 
provides respectful ‘cover’ or ‘clothing’ for the church.”

In several interviews, Ethiopian Orthodox priests expressed 
that a church without trees is like a man without clothing.

 

AN ECOLOGY OF CHURCH FORESTS 

From a scientific perspective, Ethiopian church forests o er 
the usual ecological benefits. They purify the air and seques-
ter carbon, capturing carbon dioxide from the air and, scien-
tists believe, helping to mitigate global warming. They help 

church, Getnet Alemayehu’s father liked to sit beneath a tree, 
one he had planted himself. In its shade the man would pray, 
worship, give thanks, and ponder the works of God. 

Getnet grew up watching his father care for the tree in the 
small town of Hamusit, Ethiopia. It lies at the foot of the moun-
tains adorning the centuries-old skyline of Gondar, a region 
known as the origin of the winds that amass as hurricanes and 
then batter the Atlantic coast in North America. Getnet—Ethi-
opians go by their given name—has always felt close to nature. 
Although he currently works in Bahir Dar, the picturesque and 
significantly larger capital of the Amhara state, his face lights 
up when he talks about his small hometown. 

In particular, Getnet remembers growing up in church 
where, like many children in rural Orthodox Christian areas, 
he learned basic reading and writing. A sizeable number of 
children begin at a tender age the nearly two decades of spir-
itual education they must complete before becoming priests. 
Even the most liberal families with a tilt to modern education 
send their children to Sunday church schools that inculcate 
the creed of the Ethiopian Orthodox Tewahedo Church. 
Churches are open every day and some nights. This strong 
tradition of passing on Christian heritage is one reason some 
foreign scholars have designated Ethiopia as “the last fortress 
of Christianity.”

Getnet’s childhood congregation, St. Michael’s Church, 
sits atop the hills looking down on the town of Hamusit, five 
kilometers away from his home. He fondly remembers the 
dawns as he hurried up the hills to attend Kidasse, the nearly 
three-hour daily service believed to have originated with the 
holy apostles nearly 2,000 years ago. Guided by the liturgy 
that came to be known as the book of Kidasse, priests pray 
and a deacon guides the people in chants. Ethiopian Orthodox 
Tewahedo, one of the oldest churches in the world, is highly 
creedal, using the verbs in the Nicene Creed in the original 
plural form (“We believe in one God”).

Another strong memory for Getnet: Like his father, the 
rest of his neighbors had also planted trees in the church com-
pound. Getnet was a nature-loving kid and followed in their 
footsteps, instructed by the church priests. “We used to plant 
trees,” he recalls, “and tag our names onto them.”

Today, the area surrounding St. Michael’s is heavily cov-
ered with trees. 

In

9_Aman P54.indd   56 7/29/19   8:56 AM

57

that there is a church in the middle.” Despite its limited man-
power and finances, Birhanu says, the church has played an 
important role against deforestation. The church controls 
much of the surviving native forest in Ethiopia, so ecologists 
and researchers like Birhanu collect most of their samples 
from church properties. Governmental and nongovernmental 
actors also regularly seek the help of churches in educating 
citizens to be mindful of the environment.

WHAT HAPPENED TO THE FOREST?

Today, Getnet is pilot project manager at Plant with Purpose, 
a US-based Christian organization that aims to improve the 
quality of life for people in poverty-stricken areas. It began 
working in Ethiopia in 2018. Getnet, who earned his university 
degree in wildlife and ecotourism management, spent several 
years promoting conservation of church forests, including 
with an Orthodox Christian nonprofit, Mahibere Kidusan, 
in Bahir Dar.

“We are witnessing a war between mankind and the envi-
ronment,” Getnet says. “If humans had a choice, they would 
not fight against the environment.”

Getnet agrees with many scholars that at least one rea-
son for the gradual shrinking of church forests is poverty. 

the soil to clean and retain water. 
They contribute to pollination 
and livelihood opportunities, and 
they nurture diverse species such 
as gazelles, monkeys, and birds.   

Church forests are mostly 
made up of old-growth trees that 
have withstood the process of 
natural selection. But native spe-
cies have been threatened by the 
expansion of non-native trees, 
according to forestry scholar Ale-

mayehu Wassie. With their sprawling root systems, eucalyp-
tus trees, brought to Ethiopia from Australia in the late 19th 
century, can deplete groundwater supplies and negatively 
impact soil fertility.

Furthermore, competition over forest land—for food, fuel, 
and forest biproducts—has led to overexploitation and com-
promised sustainability. Studies show that Ethiopia’s esti-
mated forest coverage, which was around 40 percent in the 
early 1900s, has dived to 4 percent today. Many argue that if not 
for the e�orts of churches, that number would be even lower. 

“Especially in the northern part of Ethiopia,” says ecolo-
gist Birhanu Belay, “when you see patches of trees, you know 

A church 
without 
trees is 
like a man 
without 
clothing.

Worshipers gather early on a Sunday morning at 
Robit Bahita church in South Gondar, Ethiopia.
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Many Christians believe in God fundamentally 
because they sense his presence. But what if you 
don’t sense his presence? Or what if it comes and 
goes—at times deserting you and leaving you 
doubting? What should we do when certainty 

proves elusive? Should we commit to living a devout Christian 
life only if we are absolutely convinced that Christianity is true?

Blaise Pascal, a 17th-century thinker, famously addressed 
these very questions. An influential mathematician, scientist, 
and inventor, Pascal was also deeply religious. In his early 30s, 
he had a religious experience so powerful that he kept a written 

TH E 
U LTIMATE

WAG ER
WHY PASCAL’S  

FAMOUS BET 
ON GOD IS STILL 

WORTH 
MAKING.

MICHAEL ROTA
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ADVENT

Penned during the Civil War, Longfellow’s 
“I Heard the Bells” is a carol for our age.

A CAROL FOR  
THE DESPAIRING
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T

THE WORDAPOCALYPSE in the 
Greek means “uncovering,” and 
2018 has been a year of uncover-
ings, of pulling back the curtain 
to reveal the worst things that 
people can do to one another. It 
has uncovered abuse and cor-
ruption at every level—spilled 
blood, separated families, fail-
ure of justice after failure of jus-
tice, each headline hitting so 
quickly that it feels impossible 
to give anything the attention 
it deserves. There will be more 
before the end of the year; there 
will be more before you even fin-
ish reading this piece. 

It’s hard to rejoice in an atmo-
sphere like this. “The most won-
derful time of the year” does not 
seem wonderful; shopping, twin-
kle lights, hot chocolate, ice skat-
ing and the bright bombardment 
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ADVENT

Why swaddling itself is a sign unto us.

THE GIFT  
OF WRAPPING

B Y  J E F F  P E A B O D Y
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E

E.�B. WHITE ONCE LAMENTED, 
“To perceive Christmas through 
its wrapping becomes more dif-
ficult with every year.” 

I wouldn’t want to argue with 
the beloved author of Charlotte’s 
Web. Yet I have an a�ection for 
Christmas wrapping precisely 
because it helped me perceive 
Jesus through a fresh lens.

Several years ago, I decided 
to write a daily Christmas post 
on our church blog during 
the month of December. Say-
ing something fresh about the 
Nativity every single day had me 
reaching far and wide for ideas. 
In my grasping, for one entry I 
decided to tackle the theology 
of Christmas wrapping. I vaguely 
recalled that some cultures use 
cloth instead of paper to wrap 
gifts, which sounded intriguing. 

12_Peabody P42.indd   43 10/29/18   8:48 AM

46 C H R I S T I A N I T Y T O DAY.C O M   D E C E M B E R  2 0 1 8

K
ID

N
EY

 M
IC

R
O

G
R

A
P

H
 I

M
A

G
E 

BY
 P

A
N

SF
U

N
 I

M
A

G
ES

 /
 S

TO
CK

SY

ADVENT

God sent his only Son. Why couldn’t  
I let my husband donate a kidney?

GIVING UNTIL  
IT HURTS

B Y  A L E A H  M A R S D E N

12_Marsden P46.indd   46 10/29/18   8:52 AM

47

T

THE NURSE HANDS my hus-
band a bag for personal belong-
ings and a bundle that includes 
a hospital gown, nonskid socks, 
and a heavy blanket. As Mike 
undresses, the weightiness of the 
moment is almost palpable. I do 
not allow myself to think of our 
four kids still sleeping right now 
at my parents’ house, an hour 
away from us here in the Uni-
versity of California, San Fran-
cisco hospital surgical wing. I 
push back at all the what-ifs that 
punctuate my thoughts like the 
beloved freckles that dapple my 
husband’s face. There is no doubt 
in my mind that we are meant 
to be here, but outcomes are 
never assured, and I tend toward 
worst-case scenario thinking.

A year ago, this journey 
had started off with a car ride 
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ADVENT

Are we awaiting the baby in the manger or  
the Judge who will come in power and glory?

THE REAL HOPE 
OF ADVENT
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IT WOULD BE HARD to say which 
is more alien to our contempo-
rary ideas of getting ready for 
Christmas, the season of Advent 
or the figure of John the Bap-
tist—the man who greeted the 
Pharisees and Sadducees by 
calling them a “brood of vipers” 
(Matt. 3:7, ESV throughout). 
How would you like to get that 
on a Christmas card?

This unlovable figure is 
very much out of sync with 
our times, yet he is one of the 
foremost figures of Advent, at 
least in the preaching calen-
dar followed in my own Epis-
copal Church tradition. Like 
John the Baptist, Advent is out 
of phase with its time, with our 
time. It encroaches upon us in 
an uncomfortable way, making 
us feel somewhat uneasy with 

I
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THE

CALLING

OF THE 

INFERTILE

WHO

HOPE

Why the church 

needs the 

testimony of 

marriages without 

o� spring.

BY  M AT T H E W  L E E  A N D E R S O N
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SCIENCE

Engineering 
Abundant Life  
Science seeks to fi x aging and death. But a Christian 
vision of the good life might actually embrace them. 

By Liuan Huska
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A A preacher’s kid growing up in the Bible 
Belt, Micah Redding had a particular 
view of the physical world and God’s 
work in it. Singing popular hymns like 
“This World is Not My Home” and “I’ll 
Fly Away,” he took away this message: 
It’s all going to burn anyway, so why 
bother with the environment or curing 
diseases? That’s a distraction from the 
gospel. Our bodies don’t go to heaven, 
just our souls.

When he started studying the Bible 
for himself and reading authors like 
N.�T. Wright and C.�S. Lewis, Redding 
 formed a theology that more closely 
embraces the material world. “If we 
believe the material world is good, we 
have to engage in the transformation 

of it,” he said. He sees science and tech-
nology as part of God’s vision for the 
world, which, for him, includes radical 
life extension. 

Redding points to Isaiah 65, where 
“one who dies at a hundred years will 
be thought a mere child,” as well as the 
extremely long-lived Genesis patri-
archs. “Scripture really places this value 
on human life, relationality, and produc-
tivity,” he said. “We have to appreciate 
that idea as part of our embrace of the 
material life.” 

In 2013, Redding founded the Chris-
tian Transhumanist Association (CTA), 
a group bringing faith and ethics into 
transhumanist conversations. Trans-
humanists, who believe that human 

3_Huska P48.indd   49 1/28/19   10:29 AM



48

SCIENCE

3_Barczi P48.indd   48 1/30/17   9:15 AM

49

IN THE 

I MAGE
OF OUR 

CHOOSING
In a new era of genetics, where’s the line between 

healing and enhancement?

BY  N AT H A N  B A R C Z I

Imagine sitting in a doctor’s o�  ce with your 
spouse. As you discuss the possibility of start-
ing a family, the doctor tells you that you have 
the option to genetically enhance your child’s 
intelligence. Medical professionals can do this 
without risking the life of the embryo. They 

guarantee it to work. Would you do it?
Suppose you are pregnant. A genetic test reveals 

your child has Down syndrome, and you are o� ered 
the option to undo the genetic mutation. Would you?

These are among the questions asked by an unlikely 
fellowship of churches and scientists.

In 2013, scientists demonstrated that a technology 
known as CRISPR can edit the genes of living human 
cells at a fraction of the time and cost required by 
previous methods. Think of editing the genome like 
a “fi nd-and-replace” function: a tool fi nds, removes, 
and replaces a specifi c sequence of genetic material. 
In older methods of gene editing, imprecise protein 
structures, which are laborious to construct, search 
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MINISTRY 
AFTER

MASLOW

MASLOW’S HIERARCHY 

OF NEEDS HAS LEAVENED 

THE TEACHING IN 

AMERICAN CHURCHES. 

THAT’S A PROBLEM.

BY  SUSAN METTES
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A N A L O G  C H U R C H

New communications technology lets us preach 
to millions. It’s time to unplug most of it.

by read mercer schuchardt

T H  A N N I V E R S A RY
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authors unpack the factors 

that drive women to 

prioritize time in Scripture.

H A L E E  G R A Y  S C O T T

When Anne Graham Lotz was a girl, she went 
on a 14-mile hike in the Blue Ridge Moun-
tains with a friend. Eventually, they found 

themselves lost in a laurel thicket, unsure of the way 
home. “Laurel thickets can cover the side of a mountain, 
and you’re dense in thicket,” Lotz told CT. “You can’t 
see up, out, either side.” Fortunately, her friend had 
packed a compass, and with that compass, they were 
able to set their course for north and find their way out 
of the laurel thicket. “We got back to the trail that we 
had lost, and got to where we needed to be,” Lotz said, 
“and we were fine.”

Lotz compares that experience to how she 
approaches Bible reading each and every day. “When 
I get up in the morning and spend time with the Lord, 
it’s like setting my compass, so that regardless of which 

I have not departed from 
your laws, for you yourself 
have taught me. How sweet 
are your words to my taste, 
sweeter than honey to my 
mouth! I gain understanding 
from your precepts.
P S A L M  1 1 9 : 1 0 2 – 1 0 4 
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RESI LIENCE
The strongest witness for the 
gospel in a post-Christian society 
is not to blend in but to stick out. 

BY MARK SAYERS
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Online outlets like 

CaringBridge, GoFundMe, 

and social media accounts 

have the power to turn 

individual medical crises 

into trending topics.

by Maria Baer

into trending topics.
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IN THE MID-2000s, it was fashionable among journalists 
and academics to worry that America was on the verge of 
becoming a theocracy. Conservative white evangelicals had 
fueled the election of George W. Bush and helped turn Mel 
Gibson’s The Passion of the Christ into a box-o�ce smash. They 
seemed poised for renewed political and cultural dominance. 
And so books and articles poured forth warnings about the 
peculiar dangers of “Dominionism,” “Christian Reconstruc-
tionism,” and various other movements conspiring to impose 
Christian beliefs on an unsuspecting populace.

This narrative came crashing down with the election of 
Barack Obama. Almost overnight, fears of America descend-
ing into a theocracy evaporated. Pundits began forecasting 
the death of the Religious Right, and the same evangelicals 
who had helped propel Bush to power spent the next eight 
years playing defense. More and more, they saw themselves 
not as ascendant governing partners but as targets of a cru-
sading secularism. 

And then Donald Trump broke everything. His surprising 
election, enabled in part by white evangelical support, reawak-
ened fears that religious conservatives would mobilize under-
neath a theocratic banner. Margaret Atwood’s 1985 novel The 
Handmaid’s Tale, which imagines a fundamentalist dystopia 
where women are forced to breed, enjoyed a second life repur-
posed as a Trump-era cautionary tale (and a hit Netflix series).

Yet the idea of America descending into a genuine theoc-
racy lacked the same surface plausibility it had during the 
Bush years. Though white evangelicals enthusiastically car-
ried Trump into the White House, his lack of personal piety 
made him an unlikely candidate to preside over a thoroughly 
Christianized commonwealth. Nor, by and large, did his 
evangelical supporters mistake him for a godly statesman. 
Rather than King David, Trump was Cyrus, the pagan Persian 
emperor who, after conquering Babylon, allowed the Israelite 
captives to resettle in their homeland and rebuild the temple 
in Jerusalem.
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According to US attorney Damian 
Williams, multiple workers had warned 
New Jersey builder Finbar O’Neill 
that the wall he had built was unsafe. 
But O’Neill ignored their warnings. 
He might have seen it as a small risk 
likely to pay off, but his employees were 
tragically right. O’Neill was charged in 
August for criminal neglect after those 
construction shortcuts turned deadly.

In 2017, O’Neill’s company, OneKey, 
had been building multistructure lux-
ury apartments along the Hudson River 
in Poughkeepsie. Site plans called for 
large mounds of dirt to be piled up to 
compact loose soil before construc-
tion began. Instead, the builder had a  
concrete-block wall erected to hold back 
a pile on one site while work began on a 
neighboring plot. 

o ps
o By Michael LeFebvre

God pays a lot of 
attention to 

So should we.

negligence. 
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The case for a budget.













Art is costly. 



Art is costly. 
Art has value.



It’s worth it.



S A R A H E G O R D O N . C O M

Thank you.




