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Don’t waste your efforts trying to
please other people. Make work that’s
meaningful to yourself first. Create
work that reflects your genuine
passion. Your enthusiasm at the
cellular level creates excitement and
energy that radiates outward.”

JAMES VICTORE



YouU



WHO ARE YOU?



WHAT DO YOU DELIGHT IN?



What are things that you love or love to do?
What do you watch, listen to, or read?
What aspects of nature do you most delight in?
What makes the super nerdy part of your brain light up?
What are you most excited to talk about with other people?

What style of art or design are you drawn to?



WHAT YOU LIKE TO DO
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THE INVENTION OF DESIRE
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EDITORIAL
DESIGN

DIGITAL AND PRINT

This book is the designer’s
essential toolkit to the evolving
world of creative editorial design.
With insider advice and opinions
from leading contemporary
designers, it will weach readers
everything they need 1o know

to reach the top of the profession
and is richly illustrated with
examples from both print and
digital publications.
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WHAT YOU LIKE THAT OTHER PEOPLE DO
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Let all your loves, fears, and
iInterests saturate your work
and make it memorable. Who
you are IS the most important
part of your work—never
leave it out.”

JAMES VICTORE



INPUT
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You
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OUTPUT



INSPIRATION

l

You
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AESTHETIC



DEFINE YOUR AESTHETIC



Moodboards / Collect Images you love

Design / Collect Work you love

Adjectives / Collect Words you love
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WILD BLACK SEA BASs
baked in FIG LEAVET, FEXNEL &
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CHANTERSLLES & NEPITELLA

sPIT-ReASTED LIBERTY DUCK

with OLIVES & CAPERS

CHINO RANCH GREEN BEANS
& L I M A BEANS

FRIED FIG? with HONEY & CREAM

28 AUGUST 1003



SIMPLE / RESTRAINED
CLASSIC / ELEGANT

FUNKY



LOVE

YouU

LOVE



WHAT YOU LOVE
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You
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LOVE YOUR WORK



DELIGHT
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DESIGN



PROCESS

AESTHETIC



DEFINING PROCESS WILL . ..



Help you understand how you work.

Give you a structure for how to get your best ideas.

Streamline your workflow to be more efficient.



BREAK I'T DOWN



Read Article

l

Brainstorm / Sketch

l

Image Selection / Creation

l

Design / Layout



Read Article

l

Research

l

Brainstorm / Sketch

l

Image Selection / Creation

l

Design / Layout



AESTHETIC / Know yourself

PROCESS / Know how you work

RESFARCH / Know your subject
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To be human is to
struggle with the
unknowable. To
design is to make
things knowable.

JESSICA HELFAND



RESFARCH CAN. . .
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WHEN RESEARCH INSPIRES



DOROTHY SAYERS

DOROTHY SAYERS, RELUCTANT PROPHET
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HISTORY

T H'Y S AY ER S,
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What the saucy wriler
canstill teach us

125 years after her birth.

BY CRYSTAL DOWNING
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BETW 1941 AND 1944, C.S, Lewis
gave a series of BBC radio tal
tually published as Mere Christianity,
that are the stuff of legend. Less well
known today
casts during the same era written by
Dorothy L. Sayers: a retelling of the
gospel message that Lewis himself val-
ued highly.

Ironically, numerous evangeli-
cals who relished Lewis’s BBC work

even-

series of BBC broad-

as well-seasoned intellectual food
wanted to spew Sayers’s broad out
of their mouths. While Lewis was lion-

ized, Sayers received an anonymous

postcard calling her a “nasty old sour-

" Lewis waselevated to the cover of

pus
Time, whereas some in England actually
accused Sayers of causing the fall of Sin-
gapore during World War I1.

Sayers’s BBC broadcasts, in fact,
incited one of the biggest religious con-
troversies in England since Henry VIII
broke with Rome. Prophetically chal-

lenging the signs of her times, Sayers
made the pious vociferously angry. Per-
haps this reflects the kind of prophet
she was: the kind who never wanted to
become one in the first place.

Though a lifelong Anglican, Say-
ers had little interest in promoting a

CHRISTIANITYTODAY.COM JUNE 2018

religious agenda. During her college years, she requested cig-
arettes more than spiritual advice from her parents, and she
reviled student invitations to join the Christian Social Union.
As she told a correspondent later in life, “I never, so help me
God, wanted to get entangled in religious apologetics, or to
bear witness for Christ, or to proclaim my faith to the world,
oranythingof that kind.” Nevertheless, she received a call that
changed thousands of lives, including her own.

TRANSFORMED BY ZEAL

Born 125 years ago this month, Sayers had a privileged child-
hood. The adored only child of a well-heeled Anglican rector,
Sayersreceived a superb education, becoming one of the first
women in history to receive a BAand MA simultaneously from
Oxford University. Credited with coining the phrase “it pays
toadvertise,” she worked for a London advertising firm while

writing detective novels. Her most famous fictional creation,
amateur sleuth Lord Peter Wimsey, helped turn her into a
best-selling novelist, enabling her to become a full-time author
and active memberof London’s Detection Club, along with G.
K. Chesterton and Agatha Christie.

Preparation as a prophet, however, is rarely smooth, and
Sayers suffered painful degradation in the early 1920s. Like
KingDavid, she fell to sexual temptation. Sayers’s lover, how-
ever, “chucked” her after she got pregnant, as she put it. Keep-
ing her secret from colleagues, friends, and family (except for
a cousin who raised the child), Sayers financially supported
her illegitimate son into adulthood, making sure he went to
the best schools. The burden of this secret, which kept her in
emotional turmoil for three straight years, convinced her of
sin’s power and the need for redemption. Her troubles con-
tinued after her hasty marriage to an older divorcé, whose
mercurial temperament caused her great anguish.

And then she got the call.

At the height of her fame, Sayers was asked to write a play
to be performed in Canterbury Cathedral for an annual fes-
tival. Having spent 15 years writing about a sexually adept
aristocrat who entered churches more for aesthetic contem-
plation than spiritual renewal, Sayers hesitated. She finally
accepted the commission, due, most likely, to the prestige of
her predecessors in the job, T. S. Eliot and Charles Williams.

However, in writing a play about the 12th-century archi-
tect who rebuilt part of Canterbury Cathedral after its fiery
destruction, Sayers experienced her own baptism by fire. As
though a hot coal had touched her lips, she began speaking,
through her characters, about the relevance of Christiandoc-
trine to the integrity of work. Intriguing even professional
theologians, her play ends with an angel announcing that
humans manifest the “image of God,” the imago Dei, through
creativity. After all, the Bible chapter proclaiming the imago
Dei presents God not as judge or lawgiver but as Creator: “So
God created mankind in his own image, in the image of God he
created them; male and female he created them” (Gen. 1:27).

Even more radically, Sayers's angel suggests that creativ-
ity is Trinitarian. Any creative work has three distinct com-
ponents: the Creative Idea, the Creative Energy “begotten

of that Idea,” and the Creative Power that is “the
meaning of the work and its response in the lively
soul.” Indeed, Sayers’s angel s
and Power, “these three are one.”

Called The Zeal of Thy House, Sayers's 1937 play
ran for 100 performances, having moved from Can-
terbury to London’s West End. Audiences valued its
unusual communication of Christian belief. Rather
than endorsing pietistic practices, it celebrated the
sanctity of work; rather than obsessing over sexual
the “elde
of all.” The play’s self-aggrandizing protagoni:

s of Idea, Energy,

sins, itdenounced arrogant prid st sin

,a
womanizer who believes he alone can make the
cathedral great again, is humbled by a crippling fall.
Only then does he abandon his narcissistic need for

mastery and acclaim, telling God, “to other men the

glory / And to Thy Name alone.”

A SACRED SCANDAL

Due to the play’s popularity, Sayers was hounded
by the press for statements about her beliefs, finally
writing an essay

for the Sunday Times that argues,
as she later summarized, “whether you believed in
Christ or not, it was ridiculous to call the story of
the Incarnation and Redemption dull.” She desired

Prophetically challenging

the signs of her times,

Savers made the pious

vociferously angry.

Perhaps this reflects

the kind of prophet she

was: the kind that never

wanted to become one

in the first place.

tochallenge dismissive and antagonistic responses to earnest
faith. But to do so, she recognized the need to get rid of Chris-
s and

tian rhetoric associated with pious self-righteousnes

political self-interest. As she put it in another article written
during the tour of Zeal,

Let us, in Heaven's name, drag out the Divine Drama from
under the dreadful accumulation of slipshod thinking and
trashysentiment heaped uponit,and setitonan open stage
to startle the world into some sort of vigorous reaction. If

the pious are the first to be shocked, so much the worse
for the pious—others will enter the Kingdom of Heaven
before them.

In 1940, the BBC asked Sayers to write a series of 12 radio

plays about Jesus. Taking the commission very seriously, Say-

ers spent a year rereading the Gospels, studying the original
Greek as well as Bible commentaries.

When the first play was ready for broadcast, in December of
1941, the BBC arranged for a press conference in which Sayers
read from one of her scripts. Reporters, surprised that Sayers
used colloquial rather than King James English, played up the
sslang.

fact that some of Christ’s disciples spoke working-clas
Multiple Protestant organizations, appalled by the seeming
desecration of God's Word, demanded censorship. Numerous
Christians sent letters of protest not only to the press but
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BLOOD

NOTHING BUT THE BLOOD






Table 4. Multivariate analyses with age®- and multivariable®-adjusted outcomes associated with a 50%
increase in blood lead for high-risk biomarkers¢ [OR (35% CI)] and log-transformed continuous biomarkers
[ratios of GMs (5% CI)].

Ratio of GMs
Biomarker 0R (95% ClI) p-Value (95% CI) pValue
Lipid profile
Total cholesterol (total, n=620; high, n= 335)
Age adjusted 1.19(1.04,1.36)  0.01 1.02(1.01,1.03) <0.001
Multivariable adjusted 1.13(0.98,1.30)  0.09 1.01(1.00, 1.02) 0.01
Further weighted for inverse probability of revisits ~ 1.12(0.97,1.28) 0.1 1.01(1.00, 1.02) 0.01
LOL? (total, n=614; high, n=277)
Age adjusted 1.10(0.97, 1.25) 0.4 1.02(1.01,1.04) 0.002
Multivariable adjusted 1.03(0.90,1.18) 061 1.01(1.00,1.03) 0.06
Further weighted for inverse probability of revisits ~ 1.03(0.91,1.18) 059 1.01(1.00, 1.03) 0.06
HDL (total, n=619; high, n=124)
Age adjusted 0.83(0.76,0.98)  0.02 1.02(1.01,1.04)  <0.001
Multivariable adjusted 085(072,1.01) 0N 1.02(1.01,1.03 0.002
Further weighted for inverse probability of revisits ~ 0.88(0.74,1.04)  0.13 1.02(1.01,1.03) 0.002
Triglycerides (total, n=619; high, n=77)
Age adjusted 1.03(0.86,1.22) 072 0.99(0.97,1.02) 0.63
Multivariable adjusted 099(0.82,1.21) 078 0.99(096,1.02) 047
Further weighted for inverse probability of revisits ~ 0.97(0.81,1.18) 091 0.99(0.96, 1.02) 047
Inflammation
hs-CRP (total, n=621; high, n=127)
Age adjusted 1.23(1.07,1.44) 001 1.06(1.01,1.12)  0.03
Multivariable adjusted 1.14(097,133) 010 1.03(0.98,1.09) 023
Further weighted for inverse probability of revisits ~ 1.14(0.98,1.34)  0.10 1.03(0.98, 1.09) 0.20
ICAM-1 (total, n=620; high, n=283)
Age adjusted 1.04(0.84,1.18) 053 1.01(1.00, 1.03) 0.05
Multivariable adjusted 1.02(0.89,1.16)  0.88 1.01(1.00,1.02) 014
Further weighted for inverse probability of revisits ~ 1.00(0.89, 1.13)  0.96 1.01(1.00,1.03) 0.12
IL-6 (total, n= 430; high, n=207)
Age adjusted 097(0.84,1.13) 073 1.02(0.89,1.17) 0.76
Multivariable adjusted 0.98(0.81,1.15) 091 1.05(091,120) 054
Further weighted for inverse probability of revisits ~ 0.99(0.86, 1.14)  0.95 1.04(0.90, 1.20) 0.60
TNF-R2 (total, n=430; high, n=203)
Age adjusted 1.24(1.07,1.44) 0004  1.05(1.02,1.08) <0.001
Multivariable adjusted 1.28(1.10,150) 0002  1.05(1.03,1.08) <0.001
Further weighted for inverse probability of revisits ~ 1.26(1.09, 1.45) 0002  1.05(1.02,1.08) <0.001

*Adjusted for age at baseline and difference in age between baseline and time outcome was measured. *Additionally
adjusted for education, BMI, alcohol intake, pack-years of smoking, smoking status, hypertension status, and statin
use. “Based on ATP |1l guidelines for lipid profile [total cholesterol = 200; LDL > 130 mg/dL; HDL < 40 mg/dL (low levels of
good cholesterol); triglycerides > 200 mg/dL (Expert Panel 2001)] and on the AHA/CDC recommendation for C-reactive
protein (hs-CRP) 2 3.1 mg/L. (Pearson et al. 2003). For biomarkers without recommendation based on the median: ICAM-1
> 281 ng/mL, TNF-R2 > 5.52 ng/mL, and IL-6 > 28.0 pg/mL. “Calculated from total cholesterol, HDL, and triglycerides for
those with triglycerides < 400 mg/dL.
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A SPIRITUAL AND
MEDICAL HISTORY

OF BLOOD.

BY DOUGLAS ESTES

deep inits marrow. To put thatin context, that's
as many cells as twice the population of New
York City. Once created, those red blood cells
move into the bloodstream—red blood cells,
white blood cells, and platelets, all bobbing
alongin plasma through 60,000 miles of vessels
in the human body.

And in the time it took you to read the first
paragraph, all of the blood in your body has
completed its regular journey—it has trav-
eled from your heart to your extremities and
returned, there and back again. Your blood
knows your body better than your brain does,
as your blood has seen all but the cornea, from
the brain to the toes and everythingin between.
It ha
arte

iled on the quick current of the great

rial rivers and through the smallest choles-
terol-clogged creeks. It has seen it all.
Because of this Hobbitesque journey, rem-
nants of all of the battles waged by the white
blood cells against the enemies of your body,
foreign and domestic, pe

stinyourblood. Evi-
dence of aberrations developed over the course
of yourlife lurks behind, indicating future prob-
lems on your health’s horizon.

Your blood is a biomarker. Biomarkers,
according to epidemiologist Barbara Hulka, are
“cellular,biochemical, or molecular alterations
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Western Christendom hard.
Nicolaus Copernicus
hypothesized that Earth
was not at the center of the
universe and, with the emer-
gence of his 1543 publication
De Revolutionibus Orbium
Coelestium, a bitter struggle
ensued between Christian-
ity and science to shape the
reigning worldview. Science
came to dominate from the
Enlightenment forward.
Or so we've been told.
But in fact, a Lutheran
minister and theologian
named Andreas Osiander
was the one who published
Copernicus’s seminal piece.
That should be our first clue
that the story of enmity
between Christianity and sci-
ence has often been distorted
and overstated, leading us to
forget some of history’'s most
influential science advocates
and fuelinga false dichotomy
that unnecessarily polarizes
scientific debates today.
The prevailing narrative
that Christianity is inher-
ently anti-science gained
acceptance in 1896 with
Andrew Dickson White’s A

History of the Warfare of Sci-
encewith Theology and Chris-
tendom. White singled out
prominent Protestant pas-
tors such as John Wesley and
Increase Mather for promot-
ing an attack on the new sci-
ence. “From the first to last,”
White wrote, “a long line of
eminent divines, Anglican
and Calvinistic, strove to
resist new thought.”

At other points, Wes-
ley had been singled out in
19th-century historiogra-
phy for opposing scientific
reasoning in support of the
orthodox Christian faith, as
though the two were inher-
ently at odds. Meanwhile,
Wesley’s many publications
engaging with the science of
the time as he advocated for
the usefulness of electric-
ity, explored natural philos-
ophy, and promoted natural
solutions for curing disease
(rather than merely spiri-
tual solutions) were conve-
niently ignored.

Whiteiscorrect inat least
one regard: If awar had been
waged between theology and
science, prominent Enlight-
enment-era pastors would
certainly have been leading
the charge.

Yet, when we delve into
the history of 18th-century
clergy, we discover a differ-
ent story of their involve-
ment in the rise of modern
science. We discover pastors
who engaged the latest scien-
tific discoveries and exper-
iments in a variety of ways
and with a predominantly
receptive attitude.

What’s more, the veryidea
thatscience and Christianity

inherently conflicted would have defied
these pastors’ theological mindset.

fter the scientific revolution
viewed engagement with new science
as an opportunity to understand God
as Creator with greater depth in order
to bring him greater glory. And so, the
clergy were frequent promoters rather
thandetractors, enthusiasts and partic
ipants rather than fear mongers. Their
observationsand contributions through
publishing, preaching, and their own
scientific pursuits helped enable the
advancement of modern science in
Western communities. Their examples
alsomodel for us the value and necessity
of Christian engagement in scientific
pursuits and discoveries.

NEW SCIENCE AND “HOT" PROTESTANTS

[fthere were any group of clergy opposed
tothe newscience, surelyitwas Puritans.
The well-known Hawthornesque
rendition of the cold, rigid, and judg-
mental Puritan is image-defining.

In their origins, however, Puri-
tans were not considered cold by their
contemporaries. Rather, they were
maligned as “hot” for wanting to loosely
follow what theyconsidered the rigidity
of the Church of England’s liturgy out
of the desire to lead worship extem-
poraneously. Paradoxically, they were
stubbornly determined to be sensitive
to the free movement of the Holy Spirit.

Though not without theirblind spots,
Puritans defy common stereotypes and
expectations when it comes to new sci-
ence. Historian George Marsden has
shown in his biography of Jonathan
Edwards that the Newtonian world-
view was embraced by the New England
clergy (i.e., that God can work through
secondary causes) as were many other
important scientificadvancements, and
they frequently made their positions
public. Marsden writes, “New England
clergy, being the best educated persons
in their communities, were often the
chief interpreters of the new science.”
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S THE OLDEST OF THREE CHILDREN
IN A SINGLE-PARENT FAMILY, |
REMEMBER WE STRUGGLED TO
COVER THE RENT MOST MONTHS
AND STILL HAVE ENOUGH FOR
GROCERIES. WE MOVED SO OFTEN
THAT, BY THE TIME | REACHED
MIDDLE SCHOOL, | NO LONGER
BOTHERED TO PUT AWAY THE
MOVING BOXES IN MY CLOSET. AS
A TEENAGER | CRAVED STABILITY.
SO IT SURPRISED EVEN ME WHEN,
A FEW YEARS AFTER COLLEGE, |
WILLINGLY LEFT A STABLE CAREER
WITH A CARDBOARD BOX IN MY

HANDS AND TEARS IN MY EYES.

At age 25, I was enjoying the kind of se-
curity I had longed for. I had married
my high-school sweetheart and was the
youngest account manager at a marketing
firm where I helped clients to tell their
stories. Yet | sensed a pull down a different
path. Instead of telling my clients’ stories,
Ithought, maybe God wants me to tell his
story—thestory of hisin-breaking kingdom.

After much prayer and many con-
versations, my wife and I liquidated
our retirement accounts, left our jobs,
and moved 6,000 miles to England so
I could study theology at Oxford Uni-
versity. | saw this education as a way
to enrich my writing, to help others see
the world through the lens of Christ’s
life, death, and resurrection. Yet even as
1 was confident that God had called me
in this direction, part of me wondered

CHRISTIANITYTODAY.COM SEPTEMBER 2015

what it even meant to be called.

Having spent the past few years
writing about calling, I have realized
I'm not alone.

LET YOUR LIFE SPEAK

My quest to understand calling began
when I was an anxious college fresh-
man. Reading Parker J. Palmer’s classic
Let Your Life Speak, 1 was struck by his
description of vocation: “something I
can’t not do, for reasons I'm unable to
explain to anyone else and don’t fully
understand myself but that are nonethe-
less compelling.” For Palmer, vocation
is deeply connected to identity: God's
purpose for one’s life is found in God’s
design of one’s life. “Our deepest calling.”
he explains, “is to grow into our own
authentic selfhood . .. the seed of true
self that was planted when I was born.”

It soon became clear to me that writing
is that which I cannot not do. Shortly
after Jen and [ married, I began slipping
out of bed well after midnight so I could
record thoughts on my laptop. I would
leave work at the marketing firm late
so I could scratch down reflections I
had throughout the day. Even before I
began to question God's call on my life,
I wondered about this urge to write,

Palmer encourages Christians to ex-
amine our lives’ particularities to find
out what we were created for. This may
very well be different from who you want
to be or what you want to do. And this
introspective work is not to be done in
isolation. It is performed best within a
community of faithful Christians who
know you and are actively seeking God’s
will. In community is where God's call
is most clearly discerned.

CALLING ALWAYS ASSUMES A CALLER. AND

FOR CHRISTIANS, THAT CALLER

IS THE LIVING GOD.

The Holy Spirit often speaks to us
through others. Proverbs underscores
theimportance of surrounding ourselves
with many counselors (Prov. 15:22). The
story of Samuel in the temple suggests
we need older, godly men and women
to help us hear God’s word to us (1 Sam.
3:1-9). Notice that after Christ’s ascen-
sion into heaven, the disciples waited
together to receive direction from the
Holy Spirit (Acts 2).

Jenand I were leading a young mar-
rieds group at our church with another,
older couple as we considered moving
to England. At that point, it was clear to
us that writing was that which I could
not not do. But I still wasn’t sure that
was what God was calling me to do.
The couple, Doug and Carol, knew us
and our dilemma, so we invited them
into the discernment process. “If you
don't go after this now,” Doug told me,
“you're going to spend the rest of your
life wondering, What if?” That outward
sign confirmed an inward prompting.

Twelve years after | read Palmer, a
professor introduced me to Frederick
Buechner. In poignant reflections on
his vocational journey, the Presbyterian
pastor and memoirist offers insights
on vocation as elegant as they are wise.
Jen and I had recently returned from
England to continue my studies, and
1 was hoping to publish my first book.
After receiving several rejection letters,
1 grew anxious, wondering whether the
writing life was really what God had
for me or merely arose from my own
ambition. During that vocation crisis,
Buechner offered a timely voice.

Buechner defines vocation—from the
Latin word vocare, meaning “to call”—as
“the work a person is called to by God.”
In other words, calling always assumes
acaller. And for Christians, that Caller
is the living God.

While Palmer highlights the inward
search—"let your life speak”—Buechner
connects vocation to outward needs,

encouraging us to attend to the people
and communities around us. “The place
God calls you to,” writes Buechner, “is
the place where your deep gladness and
the world’s deep hunger meet.”

For me, that outward look came in
the form of the final text message my
sister-in-law sent me before her un-
expected death at age 19. Hayley had
struggled with drugs and alcohol, and
she hadn’t attended church regularly
for some time. Yet she was reading my
writing and sharing it with her room-
mates. “You're going to impact a lot of
people’s lives,” Hayley told me in that
final text. “You have mine.”

Together, Palmer and Buechner en-
couraged me topay attention to moments
in my life when I felt most alive, and to
discern what those moments say about
what | have to offer. Buechner, in par-
ticular, taught me not to overlook the
ways in which the “deep hungers” of this
age can bring out my God-given gifts.

As our culture rarely helps us to reflect
on anything beyond the most immediate
demands for our attention, most of us
would do well to reflect on what the
particular qualities of our lives say about
what we were made to do. But calling
cannot be discovered by only looking
at ourselves. We need a voice from the
outside to guide us.

THE HIDDEN CHRIST WHO CALLS

“Nein!" is how theologian Karl Barth
responded to Emil Brunner’s notion that
the created world, as God’s handiwork,
reveals God's will. In a prominent ex-
change, Brunner acknowledged that sin
has blemished creation’s original image.
But he maintained that God’s will remains
apparent in the world as a “remnant,”
accessible to human minds apart from
Scripture or revelation in Jesus Christ.
Barth believed Brunner had conflated
human reason with divine revelation. He
insisted that any approach to discerning
God that does not begin and end with
Scripture or Christ must be rejected.
Barth’s counterpoint has important

implications for how we define calling.
For example, when we look only to the
needs of the world and our own dreams
and desires, werisk placing adivine stamp
of approval on our own will. We can easily
mistake our dreams, talents, and am-
bitions as God’s will for our lives when
they may be no more than our own will.

Dietrich Bonhoeffer, Barth’s contem-
porary and interlocutor, encouraged
Christians seeking God's will to turntothe
living Christ, rather than risk baptizing
their own ambitions. “It is the hidden
Christ who calls,” wrote Bonhoeffer. “The
call as such is ambiguous. What counts
is not the call but the one who calls.”

For Bonhoeffer, the way to hear Jesus’
callis tolisten to the Word preached and
to receive Communion. We must listen
for the voice of the One who calls in the
context of the church. Godly community
helps defend against confusing our am-
bitions with God’s will. In discerning the
latter, we must be careful not to simply
baptize the former. We must always be
willing to give back to God even what we
believe to be his call on our life.

Does this mean that we should dis-
regard our deepest passions and our
world’s greatest hungers when seeking
to glorify God in our decisions? The
answer is both yes and no.

Palmer and Buechner rightlyencourage
us to take inventory of our talents and
passions so that we can steward them
well. But we'd be mistaken to think that
all we need is careful self-examination,
the right personality assessment, or a
Venn diagram to determine how God will
use such gifts. When it comes to know-
ing how our talents and passions will
manifest in God’s call on our life, there
is no one-to-one relationship between
such gifts and God’s will.

A STORY-SHAPED CALLING

So howdo we discern God's will without
conflating it with our own dreams and
ambitions? One way is to think about
calling in terms of story. This means
asking: “If the risen Christ calls me to
follow him, and if calling is conceived
primarily in terms of that call, what
shape should my life take?”

This story-form approach is a more
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Nearly 100 years ago, a book was pub-

lished in Switzerland that, as one

scholar put it, “landed like a bombshell
onthe playground of theologians.” That
playground was inhabited by liberal
theologians, and the bombshell was Karl
Barth'’s Epistle to the Romans. His com-
mentary on Romans catapulted Barth
onto the scene and sent shockwaves
through church and academy. In this
commentary, despite its excesses, we
first find themes that profoundly shaped
Barth’s later theology.

More interesting to me is that the
book

-ontains themes that I believe are
particularly relevant to evangelicalism
today, one of which we'll consider here:
Barth saw in Romans a complete refu-
tation of the human-centered religion
of his day. Describing “the character-
istic features of our relation to God,”
he wrote:

Our relation to God is ungodly. We
suppose that we know what we
are saying when we say “God.” We

gn to himthe highest place inour
world: and in so doing we place him
fundamentallyononelinewithour-

selves and with things. ... We press

ourselves into proximity with him:
and so, all unthinking, we make him
nigh unto ourselves. We allow our-
selves an ordinary communication
with him, we permit ourselves to
reckonwith himas though thiswere
not extraordinary behavior on our
part. We dare to deck ourselves out
as his companions, patrons, advis-
ers, and commissioners. ...
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Secretly we are the masters in this
relationship. We are not concerned
withGod, but with our own require-
ments, to which God must adjust
himself....Ourwell-regulated, plea-
surable life longs for some hours of
devotion, some prolongation into
infinity. And so, when we set God
upon the throne of the world, we
mean by God ourselves. In “believ-
ing” on him, we jus

, enjoy, and
adore ourselves.

Or as he later summarized the prob-
lem: “For this theology, to think of God
meantto thinkinscarcely veiled fashion
about man, more exactly, the religious,
the Christian religious man.”

Instead, Barth discovered in Romans
“thatthe theme of the Bible... certainly
could not be man’s religion and reli-
gious morality, nor hisown sacred divin-
ity. The Godness of God—that was the
bedrock we came up against. .. God’s
absolute unique existence, power and
initiative, above all in his relationship
to men.”

Barth pushed this idea to its limit.
He argued that God as God could not
be conceived of; heisbeyond thisworld,
wholly other, remote, alien, hidden. He
drove home, in the words of Kierke-
gaard, “the infinite, qualitative dis-
tinction” between time and eternity,

between humankind and God. Barth
was desperate to demolish any notion
that there is some preexisting connec-
tionbetween God and humankind, some
natural capacity in human beings that
gives them access to knowledge of God.

Those who do not know the
unknown God have neitheroccasion

NOT POsS fting themselves

up. So is it with those who know

ility of 1

him; for they too are men; they too
belongtothe world of time. Thereis
no human righteousness by which
men can escape the wrath of God.

In short, he was toppling the liberal
pillars of experience, ethics, and history,
showing that, when it comes to knowing
God, we bring absolutely nothing to the
table. Noteven tried-and-true analogies
can bridge the gap between us and the

| God who is beyond all analogies. For
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example, we see power in nature, and we
use that as a starting point to talk about
God’s unlimited power. God’s power, we
assume, must be like nature’s power,
only God’s power is just much greater,
greater to an infinite degree.

This is how the discussion of God’s
attributesoften begins. But the very cat-
egory of power, like all human analogies,
Barth said, is merely a human construct
and therefore inadequate to talk about
God. God is not just an extension to
infinity of the idea of power. Our notions
of power are utterly inadequate to grasp
the nature of God’s power, which is
beyond human imagination. God, in
this respect, is completely unknowable
and distinct from creation.

In some respects, Barth highlighted
themes that Eastern Orthodoxy has
been wrestling with for centuries. Theo-
s Clement of Alexandria,
Gregory of Nyssa, Pseudo-Dionysius the

logians such 2

Areopagite, and Maximus the Confi
sor talked about God’s transcendence
by means of apophatic theology, which
is an attempt to tell us what God is not
like—God is not bound by space or time,
ample. God cannot be known in
himself, Gregory Palamas argued, but
only in his

fore

energies. Such theologians
ay that

7 that it is not even proper to s
God exists, because to say he exists is to
suggest that hisreality shares something
of the reality of everything else that
exists. But God’s beingis soradically dif-
ferent from ours that the word “e

cannotdo justice to his existence. Thus
we cannot say that God “exists.”

Such ideas have also been explored
by many Western theologians, such
as Thomas Aquinas, who balanced
apophatic theology with cataphatic
theology, that s, a theology that asserts
positive things about God. But for Barth
none of this went far enough. God is not
simply beyond existence; he’s beyond
all our ideas about his being beyond

stence!

fthis is true, then how do these two
realities— God and humankind—
ever touch, for does not the Bible
teach that theydoin fact touch? Yes,
says Barth, but not how we typically
imagine it. There’s an engagement, but

one initiated and completed by God.
If we are to know God, he must make
himself known. There is no innate
human capacity or gift for religious
insight, no natural contact point that
humans exploit to work themselves up
to a knowledge of God. An encounter
with God is nothing less than miracle,
something God does from beginning to

end. It is the “impossible possibility of

bility whos

faith—a pos : source lies in

God alone.”

The connection is revealed in the
very fact that the connection is impos-
sible, that the gap between God and
humankind is indeed unbridgeable:

Grace is the incomprehensible fact
that God is well pleased withaman,
and that a man can rejoice in God.
Only when grace is recognized to
be incomprehensible is it grace.
... Grace is the gift of Christ, who
exposes the gulf which separates
God and man, and, by exposing it,
bridges it.

And later,

Faith is awe in the presence of the
divine incognito; it is the love of
God that is aware of the qualita-
tive distinction between God and
man and God and the world; it is
the affirmation of resurrection as
the turning-point of the world; and
therefore it is the aflirmation of the
divine “No™ in Christ, of the shat-
tering halt in the presence of God.
... The believer is the man who puts
his trustin God, in God himself, and
in God alone.

Barth is keen to remind his readers
of the complete freedom of God. God is
not bound to this world in any way. He
ts judge. He can withdraw his divine
favor at will. He is not a natural part of

is

the created order who can be assumed
to be there whenever and wherever we
callupon him. We have no right to claim
his presence, power, or love.

When God, at his discretion, does
intersect the world, it is not in obvious
ways. Barth compares it to “the way a
tangent touchesacircle, withouttouch-
ingit,” so that when the world, by God’s

grace, recognizes that touch, the world
sees that touch not as a confirmation
and affirmation of its existence butas a
sign that this existence is transcended.
This is what happened in Jesus Christ,
especially his resurrection, which in
turn throws light on his crucifixion,
revealing its meaning.

But even in these events, in which
God is with humankind and united to
human natureinthe flesh, God remains
distinct from creation for Barth. If he
were not distinct, then everyone would
recognize him for who he is. Instead,

he veils himself in the humanity of

Christ, remaining hidden, unknown to
the world—until he chooses to reveal
through faith who he is in Christ. Thus
God'’s revelation of himself in Christ is
arevelation of his incomprehensibility,
in fact, “the most complete veiling of his
incomprehensibility.”

GOD IS NOT SIMPLY
BEYOND EXISTENCE;
HE’S BEYOND ALL
OUR IDEAS ABOUT
HIS BEING BEYOND
EXISTENCE.

Thus God is not the opiate of the
people, not one who merely makes them
comfortable in their current existence,
who makes their lives bearable, but
one who upsets them, confronts them
inpart God’s
sion of human

witha“crisis.” Thecer

judgment on the preter

beings, who think they have God figured
out. The crisis is also the knowledge that
the God whom human beings thought
they had figured out is utterly elusive,
that he is notonly beyond thisworld but

beyond the beyond.

Barth’s Romansis, in some ways, one
long commentary on the command-
ment, “You shall have no other gods

before me.” As Barth puts it simply,

“Men are men, and God is God.” One
way thisworksitself out isin how Barth
interprets passages that we instinctively
imagine are about us.

Take, for instance, Paul’s statement,
“Therefore, since we have been justified
through faith, we have peace with God
through our Lord Jesus Christ” (Rom.
5:1). The temptation is to think Paul is

relief

aking of peace as a feeling, as

from the guilt of sin, or as an easing of
the sense of alienation from God, or as
But to think

of peace in these ways is to think about

a sense of God’s nearne

ourselves, about what's

happeningtous
inwardly. Barth doesn’t deny that some-
thing happens to us and that this might
elicit feelings of peace. But he's much
more interested in what this peace rep-
resentsobjectively, that is, “Peace isthe
properorderingof the relation between
man as man and God as God™:

Peace with God is the peace con-
cluded between man and God. Itis
effected by a God-given transforma-
tion ... through which the proper
relation between the Creator and
the creature is re-established, and
by means of which also the only
true and proper love towards God
is brought into being.

Thus, even the way we read Scripture
*an become a monument to idolatry, a
vehicle for thinking about ourselves,
and then about God, and then only as
he helps us with our religiosity. As some
of these quotations already suggest,
Barth’sunrelentingemphasisondivine
transcendence, on the Godness of God,
while they attack idolatry, also point to

good news: “God himself propounds the
problem of God—and answersit. He sets
all men of all ranks always under one
. Butit

sternness of the gospel

threat and under one promi

is precisely this
of Christ which constitutes its tender-

ne

and gentleness and its power unto

liberty. In his utter strangeness, God

wills to make himself known and can
make himself known.” cr

MARK GALLI

Christianity Today. /
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Our Christmas cards, carols,
and creches delight in the
characters of the Christmas
story. In pageants, there are
alot of

parts to go around:
Mary, Joseph, and the baby

Jesus; the angels, shepherds,

and Magi; perhaps even

Elizabeth and Zechariah,

o

Simeon and Anna. But for all
the times and ways the story
is told, one key participant
is almost impossible to find:

the Holy Spirit.

v

This omission is particularly noticeable
in our music, We have dozens of carols
centered on shepher

s, Magi, angels,
Mary, Joseph, and baby Jesus, but few
that acknowledge the work of the Spirit.
It is a surprising omission, for the Gos-
pelof Luke discloses astrikingly Pente-
costal Christmas vision, testifying to the
Spirit's engagement with no fewer than
six different characters: John the Bap-
tist (1:15), Mary (1:35), Elizabeth (1:41),
Zechariah (1:67), Simeon (2:25-26),
and, later, Jesus himself (4:18).
Certainly, Luke is the same writer

who described the coming of the Spirit
on Pentecost (Acts 2), but Luke doesn’t
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at all believe that was the Holy Spir-
it’s debut. Luke depicts the entire
Christmas drama as fully Trinitarian,
involving God the Son, who was born
in a manger, God the Father, who sent
him, and also God the Holy Spirit, who
was mysteriously active in so many
moments in the drama.

Not only did Luke write about the
Holy Spirit, Luke is himselfa testament
to the work of the Holy Spirit, whose
inspiration graced Luke as he “care-
fully investigated everything from the
beginning” inorder to “write anorderly
account” of Jesus’ life (Luke 1:3).

Luke is not alone. Matthew also
testified to the Spirit's work in Jesus’
conception (Matt. 1:18, 20). Isaiah,
sometimes called “the fifth Gospel”
ianic

because of the clarity of its mes
vision, announced that the Spirit of the
Lord would rest on this Messiah (Isa.
11:2, 42:1, 61:1). Each Old Testament
prophet who gazed into the future with
messianic hope testified in advance
about Jesus because of the “Spirit of
Christ in them” (1 Pet. 1:11). The Spirit
was active in, around, and through the
entire story, as well as those who told it.

THE 'DOUBLE GIFT

Anespecially vivid Pentecostal account
of the Christmas gospel unfolds in the
stunning, symphonicwords of Galatians
4:4-6, where Paul links two dramatic
, “when the set time had
fully come, God sent his Son.. .. that

sendings.

we might receive adoption to sonship.”
Second, “God sent the Spirit of his Son
intoour hearts, the Spirit who callsout,
‘Abba, Father.””

Here are two missions, two gifts, two

experiences of grace: God sent h
and then God sent the Spirit of his Son.
The first gift arrived in Bethlehem. The

on,

second arrives deep within the souls of
believers. The first Christmas gift came
thenand there. The second comesagain
and again in the here and now. Indeed,
everysingle time anyone anywhere pro-

fesses “Jesusis Lord,” we can be grateful
for the work of the Spirit (1 Cor. 12:3).
Everyday examplesofdoublegiftsare

S

all around us. In a middle-school math
class,it'sawonder when a teacher starts

multiplying and dividing fractions. It's

a second wonder when a student who
doesn’t like math suddenly grasps how
to do it too. In an art museum, the first
marvel is the artwork itself. The second
marvel happens when someone who
doesn’t like art suddenly discovers its
beauty and wants to return. Beauty dis-
covered is a double gift.

What a gift it is during an adoption
process when, after months of parental
longing and reams of paperwork, the
aled. But
there is the second gift that parentslong

adoption papers are officially

for, too, when the adopted child one day

whispers, from adeep, mysterious place
within, “Ilove you—webelong together.”

Pauluses thi

me comparison. God
sent his Son “so we might receive adop-
tion,” and God sends the Spirit of his Son
into our hearts to turn the legal adop-
tion intoaloving relationship. Adoption

flowers into attachment.

It’s an intimate business, this Spirit
cry within, issuing forth in the deepest
s “the Spirit him-
self testifies with our spirit that we are
God'schildren” (Rom. 8:16). While every
defense mechanism of our well-pro-

ofoursouls,

rece:

tected selves resists pondering it, there

is grace in the fact that God’s Spirit is at
work in the deep haunts of our “inner
being” (Eph. 3:16).

Sometimes, this mysterious inner
working of the Holy Spirit lifts our
drooping spirits, interceding “for us
through wordless groans” (Rom. 8:26).
Sometimes this mysterious inner work-
ing does some breaking down before
the building up,
are proud in their inmost thoughts™
(Luke 1:51). In and through it all, God’s
Spirit is at work healing our fragile and

tering “those who

tender souls.

And so at Christmas, we rejoice. The
Spirit notonly prepared the way for our
Savior to come to us but is also prepar-
ing us to come to the Savior. “We have
received.. . the Spirit who is from God,
so that we may understand what God has
freely given us” (1 Cor. 2:12).

Once we see this, we recognize that
this double-gift vision is woven into
Luke 2 as well. The first gift is there, “a
baby wrapped in cloths™ (v. 12). But the
second is there, too, as the Holy Spirit
guides Simeon to recognize and cherish
the newborn Messiah. In fact, inaflurry

of Pentecostal fervor, Luke mentions the Holy Spirit in three
consecutive sentences (vv. 25-27), emphasizingdivine agency
in Simeon’s tender celebration.

This “double gift” way of telling the story is transformative.

Withoutit, itis too easy to tell only halfthe story. to convey
the part about Jesus’ birth then and there but to have noth-
ing to say about God’s work here and now. We tell the story of
God’s work through Jesus but convey that we are on our own
to respond. We leave our hearers with a lot of imperatives to
be better people but without a sense of expectation for how
the Spirit works within us to unite us to Jesus.

Incontrast, whatajoy itis toannounce that the same Spirit
that came upon John, Mary, Elizabeth, Zechariah, and Simeon,
the same Spirit that anointed Jesus to preach good news to
the poor and raised him from the dead, has now been poured
into our hearts (Rom. 5:5). The same God who sent the Spirit

to answer the waiting people of Israel is at work restoring

creation, healing drooping spirits, giving us Advent hope. The
Spirit makes us participants in the Christmas drama.

EXPANDING OUR PERCEPTION

OF THE HOLY SPIRIT

All of this challenges our often simplistic understanding of
the Holy Spirit.

In my own teaching and work with congregations seeking
worship renewal, Iamoften struck by the profoundly different
assumptions we hold about the Holy Spirit. Though we read
the same Bible, some assume the Spirit's work is typically per-
ceptible, whileothersa

ssume thatitistypically hidden.Some

associate the Spirit with spontaneity, surprise, and emotion;
others with order, stability, and newinsight. Some are readily
aware of how the Holy Spirit works in and through us, while
others talk as if the Holy Spirit’s agency picks up where ours
leaves off (implicit in phrases like
the Spirit.”)

Scripture as awhole challenges these simplistic, either/or

“we need to leave room for

categories. These Christmas-related Holy Spirit references
lly illuminating. Here we have the Spirit working
through visions and dreams as well as through artfully crafted

are espec

canticles, the beauty of soaring prophetic promises, Paul’s
vigorous sermonic touches, and Luke’s “orderly account.”

We see the Holy Spirit at work, often imperceptibly,
through centuries of divine providence leading up to this
“fullness of time,” as well as in ways that were very perceptible
for Luke as he narrated the dramatic story. Here the Spirit is
doing a new thing but also affirming with continuity the hope
and consolation of Israel now fulfilled in Jesus.

The Spirit works through the miracle of Jesus’ conception
and also the miracle of turning stone-cold human hearts into
places of tender attachment. All these both /ands challenge
simplistic assumptionsand invite us into a deeper awareness
of the Spirit’s resourcefulness.

Have you ever heard Simeon highlighted asaleading exam-

ple of Pentecostal experience? Yet there he is, in seasoned old
age, with the Holy Spirit working through his faithful obedi-

ence to the law, hisimmersionin the Scriptures of Israel (seen
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WHEN ILLUSTRATION INSPIRES



n our current cultural climate, when
people think about the church, they
tend to think of it as a human institu-
tion whose chief object is the love of
neighbor. Some Christians are seen as
activists of the socialist variety. Pente-
costalsare said to advocate a healthand wealth
gospel. Conservative white evangelicals are
seen in purely political terms now, as one of
the worst parts of the Republican party. Ineach
case, the subset of the church is seen as promot-
ing an agenda that is about human flourishing.
Sometimes that flourishing looks like a socialist
utopia, in other cases a libertarian one where

government “intrusion” is absent. Sometimes

it's about maximizing material prosperity, at
other times championing the simple life.




My impression gained over a lifetime of observation is
that few think first and foremost about Christians as people
who, more than anything else, are utterly and completely
devoted to God. The reasons for that are complex, but one is
because something fundamental has gone awryin American
Christianity, It wz

summed up by the great novelist Alex-
ander Solzhenitsyn decades ago. He named the problem in
his speech upon receiving the Templeton Prize in Religion
in 1983. He was talking about Western culture when he used
it, but I believe it also applies to the American church: We
have forgotten God.

Rather than try to prove that here (I try to do so in an
online series “The Elusive Presence”), let me outline what
it looks like for a people to remember God, or more particu-
larly, to desire God above everything else, a desire so intense
it sometimes looks like drunkenness or even madness. That
description alone should suggest by way of contrast how much
we have forgotten.

DESIRE FROM BEGINNING TO END

The most vivid example of desire for God is King David. David
was known as a man of action, a military leader, a nation’s
king, someone busy with the affairs of state. But the charac-
teristic that seems to have earned him the label “a man after
God’s own heart” (Acts 13:22) was the fact that he sought God
with all his heart:

You, God, are my God,

earnestly I seek you;

I thirst for you,

my whole being longs for you,

in adryand parched land

where there is no water.

I have seen you in the sanctuary

and beheld your power and your glory.
Because your love is better than life,

my lips will glorify you. (Ps. 63:

Other examples abound. But David isn’t the only psalmist
toyearn for God’
a descendant “of Korah” and famously begins:

s palpable presence. Psalm 42 was written by

As the deer pants for streams of water,
so my soul pants for you, my God.
My soul thirsts for God, for the living God. (vv. 1-2)

The psalmists were driven by a desire to know God. Not
just do his will. Not just to be wise or righteous. But to know
God, to be with God, to bask in his presence.

Persons of a stoic nature, like me, are tempted to assume
such passion is only for highly emotional personalities.
Frankly, at times, David and the other psalmists seem like
emotional wrecks, either lamenting their sorry state or beg-
ging desperately for divine aid or longing passionately for God.
My instinct is to tell them to chill out.
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In fact, this over-the-top passion to know and love God is
found so often in Scripture that it makes me doubt my sto-
icism. We see italso in Isaiah the prophet: “My soul yearns for
youin the night; in the morning my spirit longs for you” (26:9).

We see it in Paul:

Everything else is worthless when compared with the
infinite value of knowing Christ Jesus my Lord. For hissake
I have discarded everything else, counting it all as garbage,
so that I could gain Christ and become one with him. (Phil.
3:8-9,NLT)

And we see itin Jesus’ life and ministry, notin yearning to
be one with God (that would be absurd for the one in whom
God fully dwelled) but in his teaching, especially in what he

d was the greatest commandment: “Love the Lord your God
with all your heart and with all your soul and with all your
mind and with all your strength” (Mark 12:30). That pretty
much covers the emotional, physical, spiritual, and mental
landscape of human life.

To put it another way, Jesus tells us we are to be mono-
maniacs for God.

People like me—who strive to keep emotions in check, to
navigate life on an even keel, to take things in stride—try to
squirm out of this by saying that this first and greatest com-
mandment is merely about obeying God’s commands. We
demonstrate our love for him by doing what he commands, like

saring for others in practical ways. Doing favors for friends,

listeningattentively to atroubled coworker, serving at the food
pantry, and maybe even standing in a prayer vigil at an abor-
tion clinic or joining a protest march against racial injustice.
Doingstuff that helps others—that’s what it means to love God.

That's certainly part of it. But here’s the rub: Jesus didn’t
say that loving our neighbor is the way we show we love God.

He said the first commandment is to love God, and then he
announced a second commandment—as if it were in a differ-
ent category—to love others. This was not a commentary on
the first commandment.

Add to that the unique character of the first commandment.
There is something extraordinary about the love of God: We're
commanded to love God with the complete range of emotion,
with the full measure of spiritual fervor, with unending intel-
lectual effort, and with every calorie of energy.

Jesus, as was his custom, is traffickingin hyperbole, because
if we were to love God like this we wouldn’t have anything
left for the neighbor. But the point is made. Jesu imply
putting into command form the passion eloquently found in
the Psalms: “Whom have I in heaven but you
25). This

abiding desire he calls us to pursue.

And earth has

nothing I desire besides you” (7 s the deep and

STARVING FOR GOD

Scripture employs a variety of metaphors to drive home the
intensity of this desire. One set traffics in the idea of bodily
nourishment—hunger and thirst.

We
home one lesson from the miracle of manna:

see this firstin the Exodus account, where Moses drives

He humbled you, causing you to hunger and then feeding
youwith manna, which neither you nor your ancestors had
known, to teach you that man does not live on bread alone
but on every word that comes from the mouth of the Lord.
(Deut. 8:3)

Thisis the very verse Jesus quotes when tempted by Satan
to break his fast. On another occasion, he wa

:xplaining to a
crowd that in the desert his Father was responsible for feeding
the Israelites with bread from heaven, but he now he offers

“the true bread from heaven

To this his listeners reply, “Give us that bread every day.”
In response, Jesus says, “I am the bread of life. Whoever
comes to me will never go hungry, and whoever believes in me
will never be thirsty” (John 6:35).
When his listeners became increasingly disturbed by this
teaching, Jesus only doubled down, saying something that no
doubt shocked them:

Very truly I tell you, unless you eat the flesh of the Son of
Man and drink his blood, you have no life in you... . For my
flesh is real food and my blood is real drink. Whoever eats
my fleshand drinks my blood remains in me, and Iin them.
(vv.53,55-56)

Itisaviolent, frankly cannibalistic allusion meant to shock
them intoa deeper reality—the intense and personal nature of
our union with God. As much as food and drink nourish and
sustain us and become part of our bodies, so Jesus is needed

to sustain, nurture, and become one with us. And if we want
such an intimate and life-sustaining union, we will hunger
and thirst for it like nothing else.

Most of us reading such words live in lands of abundance,
so the biblical metaphor does not quite register. Our pangs
of hunger needn’t last but for a few minutes. Within ready
reach—inarefrigeratororstore or vending machine—is some-
thing to nourish us. Hunger for us is mere inconvenience, and
food an entertainment. We watch reality TV
in the abundance of food and in the creativity of chefs, and

shows that revel

some of us pride ourselves in being “foodi

The biblical writers knew little of the affluence we enjoy.
It was not uncommon for them to endure periods of drought
or famine. They would much more likely identify with the
sufferers of modern-day famines. In Love, Poverty, and War,
Britishauthor Christopher Hitchens describes one such fam-
ine on a trip to North Korea:

In the fields, you can see people picking up loose grains of
rice and kernels of corn, gleaning every scrap. They look
pinched and exhausted. In the few, dingy restaurants in
the city, and even in the few modern hotels, you can read
the Pyongyang Times through the soup, or the tea, or the
coffee. Morsels of inexplicable fat or gristle are served as
‘duck.’ One evening I gave in and tried a bowl of dog stew,
whichat least tasted heartyand spicy—they wouldn’t tell me
the breed—butthen found my appetite crucially diminished
by the re:
even the merest cat, in the whole time I was there.

lization that T hadn’t seen a domesticanimal, not

starved and
kinand

The psalmist, among others, believes he i
dehydr: kon his

ted without God, one whose boness

expose his skeleton, whose listlessness fuels his despair, who

scours the ground for even a single grain of rice. The psalm-
ist so desires to know God and his love—and here’s where the
nourishment metaphor is ironically transcended—that he

).

says it is better than life itself (Ps.

THE ROMANCE OF GOD

Romantic love is another biblical metaphor about desire for
God. We usually think of Song of Solomon as a celebration
of romantic love between a man and a woman, as well we
should. But for centuries, the church has also rightly under-
stood romantic love as a symbol of the love between God and
his people—for example, Bernard of Clairvaux published 86
sermons on this biblical book on just this theme.

Bernard came by this interpretation honestly and bibli-
sally. Perhaps the most well-known use of the metaphor is
found in the apostle Paul’s discussion of marital love, saying
that in some ways it pictures the love between God and us:

“For thisreason, aman will leave his father and motherand
be united to his wife, and the two will become one flesh
Thisis a profound mystery—but I am talking about Christ
and the church. (Eph. 5:31-32)
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‘ve been really amazed and curi
I ousabout what causes differences

(inpeople) and what’s the useful-
ness and purpose of that,” said Geor-
gia Dunston, who grew up in Norfolk,
Virginia, amid a strong black church
tradition. “That’s been the captivating
question of my life.”

When she speaks publicly, Dunston
often illustrates her curiosity with a
story from her childhood. She’d ask:
“Mama, why he make me agirl? Why he
make me colored? Why he give me kinky
hair? It looks like God loves some of his
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children a little bit more than others.”
She repeated these questions often. At
their root, she wondered: “How does
that difference reflect his love?”

Dunston simply had questions that
otherscouldn’tanswer, soshe kept going
to school. When she graduated with a
doctorate from the University of Mich-
igan in 1972, there were very few peo-
ple doing medical research in the black
community. She began as a postdoc at
Howard University, eventually moving
to the National Cancer Institute.

One area of her research sought to
understand why blacks did not do as
well with organ transplants as whites
did. At the time, doctors gave patients
a tissue-typing test to determine if a
donor was a good match. “We were able
toidentify antigens or genetic types that
were frequentin blacks thatwere notin
the general white population,” she said.
“Most of the antigens that were used in
determining tissue type were collected
by white donors.”

It was a step forward. Yet biologists
aspired to more. Genetics research at
the time mainly focused on rare diseases
attributed to a single gene. Diseases
caused by many genes and affecting
large swaths of the population—diabe-
tes, cancer, hypertension—were too dif-
ficult to understand. Then along came
the Human Genome Project.

Dunston was on the team that began
sequencing the genome in 1990 and
completed it in 2003. The culmination,
she said, was parl of the answer to her
childhood questions: “why God made
me as 1 am, why some people get sick
and others don’t.”

Dunston is acutely aware of how her
identity as a black woman shaped the
courseof her career. She s the first black
woman to do almost all of the things in
herlife’s path. She is thankful for “know-
ing the creator God of life as my Father.”

For her, the human genome pro-
vides knowledge for biology and theol-
ogy. “The human genome is about life:
human identity, population diversity,
and global community. It is a living leg-
acy, an epic love story on the journey
of life in humankind through time. It
brings us individually and collectively
face to face with ourselves, each other,
and our God,” she said.

JESSICA
MOERM/
aleoclimatologist
WASHINGTON, DC

essica Moerman felt called to
J join God in ministry but won-

dered, “How can I serve God's
kingdom by studying geology?”

She found the answer during a
freshman-year lecture that explained
how the rock record holds evidence
of the Earth’s past climate. “T was fas-
cinated that creation had these clues
about Earth’s history,” she said.

She felt drawn to the missional
dimension of climate change. “It’s really
the most vulnerable in society that are
impacted by global warming, and they
contribute to it the least. That's where
those two callings clicked,” said Moer-
man, who is now a science and technol-
ogy policy fellow with the AAAS.

Moerman completed postdoctoral
studies at the Smithsonian Institution,
during which time she obtained sedi-
ments from a paleolake in Kenya. She’s
also collected stalagmites from caveson
the tropical Pacific island of Borneo. “1
measure the chemical signatures in each
layerand analyze ‘What do patterns look
like? How does it match up with other
similar records in that region? Or other
regions that might be impacted?

“It'skind of like reading a page out of
the history book,” she said. “We can also
use il to answer questions aboutl how
and why climate is changing today and
will in the future.”

Researchers compare chemical
footprints from different samples to
computer simulations that are globally
shared. “Each of our records is like a
pinprick. ... If you had a map, you could
put a pushpin in each. But we need to
bring them all together to get the full
global picture.

“I love working in these big teams
to answer these really big thorny ques-
tions where [answers] can only come
from people working together,” she said
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hen Joanna Ng told her boss
L I/ of her father’s death, he said,
“Your dad must be proud.”
But Ng had tried to keep her work
and her family life separate. “At that
moment,” she said, “it dawned on me
that I never told my dad what | was
working on, because I knew that it was
not a way to earn a brownie point from
him.”
Inthe viewofher traditional Chinese
family, she wasn’t supposed to find a

s parents sent her to univer-

sity to find a well-educated husband. She
only took computer science courses as
electives, not thinking she'd be good at
them. Then she realized “God wired me
for this field.”

Ng finds commonality with other
women from similar cultural back-
grounds. “I' had to reject the female role
thatmy tamily put upon me and willfully
accept the role that God had for me in his
divine destiny. That took a lot of years
until | wascomfortable inmyown skin.”

Ng spent 35 years working for IBM
and has been granted 44 patents under
her name—notable because in the last
10 years, only 4 percent of patents lista
woman as the sole inventor. “Iam proud

of my patent portfolio because it is my
testimony of my journey of co-creating
with God through the Spirit,” she said,
referencing Jeremiah 33:8.

In 2018, Ng left IBM to start her
own company. Using artificial intelli-

gence, she hopes to create technology
that takes virtual assistants, like the
Alexas and Siris of today, beyond their
passive functionality of today (you still
have to ask them a question for them
to work). She sees a world where Alexa
helps health care workers with large
caseloads monitor patients’ vitals and
prioritize tasks.

‘To her, Al is nothing to be feared but
should be used wisely—a message she
shared at a Lausanne Network meeting
rin Manila.

last

ike a midwife, Margaret Miller
raisescoral fromlarvae and then

“Inthebib-
lical terminology, our goal is to restore
the fruitfulnes:

Coral reefs around the world faced
massive bleaching events after a heat-
wave that lasted from 2014 to 2017, and
many, like the ones in the Florida Keys

rejoins them toreefs

f corals,” she said.

near Miller’s home, weren’t doing well
in the first place. Some reefslost 50 to 70
percent of their coral. “It’s very sober-
ing,” said Miller, who is the research
director for SECORE International.
“The corals have declined so breathtak-
ingly fast and recently.”

It's not just that corals are dying, but
they seem to have animpaired ability to
reproduce, which is why Miller and her
team begin with sexual reproduction.
Cloning corals has been somewhat effec-
tive inthe past, but SECORE’sapproach,
though more complicated, is promising.

“I'wanted to playarole inalleviating
that human detriment on nature,” she
said.

Before her current job, Miller worked
19 years for the National Oceanic and
Atmospheric Administration, whose
mission of stewardship resonated with
her biblical outlook. “I draw hope from
the understanding that God loves cre-
ation...butalso God promises to renew
creation.”

Miller stands onthe shouldersofher
mother, who earned a master’s degree
in math and taught at the college level.
“She experienced tremendous hurdles.
Professors would explicitly refuse to
talk to her and answer her questions
because she was a female,” she said.

MARGARET
MILLER
Coral ecologist
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ary Schweitzer’s carecer has
M faced scrutiny since the

beginning, and the whole
thing was accidental, she said. After
working other jobs, she pursued an
interest in medicine while balancing
theresponsibilities of motherhood. But
onawhim, she audited the class of Jack
Horner, the paleontologist who advised
the Jurassic Park movies. Fascinated,
she switched paths and began her PhD,
helping with a Tyrannosaurus rex that
Horner found in 1992,

Her old medical interests immedi-
ately affected the trajectory of her new-
found career.

“Ikeptsmelling something very odd”
in the dinosaur bones, she recalled. It
reminded her of smells in the cam-
pus cadaver labs. Most paleontologists
came from a geology background, so “it
didn’tdawnon them thatitsmelled,” she
said. “Nothing has an odor unless it has
organics associated with it.”

She analyzed the bone and found
blood vessels, cells, and collagen inside—
evidence of living tissue inside dinosaur
bones millions of years old. “To put it
mildly, my thesis was not well accepted
in the grander community,” she said.

In 2000, another I. rex was discov
ered and she attempted to repeat the
analysis, the results of which were pub-

lished in Seience in 2005.

“Since then, we've tried really hard to
replicate it and provide chemical data,”
said Schweitzer, who is now at North
Carolina State University. Her lab has
expanded to other specimen and tis-
sue types, and a lab in Sweden has rep-
licated her findings in a sample from
another dig.

“I'm not doing what I do for atten-
tion,” she said. “I'm utterly fascinated
by the world God made, so [ just try to
ignore what other people say and just
do the work in a way that God’s blessed
me todo.”

MARY
SCHWEITZER
Zalecontologist &
molecular biologist
RALEIGH, NORTH CAROLINA
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When Schweitzer started, there were
maybe four women in the field, she said.
Now there are as many up-and-coming
women in paleontology as men, and
most ofthem have abiology background
like herself.

In her observation, women spend

less time in the field than men, partly
due to family commitments. But it’s
allowed many women to ask questions
around what they can analyze in the lab.
“Itaffects the questions we askand how
we address those questions, and I think
it makes the whole field a lot stronger,”
she said.

MERCY AKINYI
Veterinarian & biologist
NAIROBI, KENYA

ystudying baboons in the wild,
B Mercy Akinyi looks for how

dis s start, progress, and
transmit to others. This keeps primate
populations healthy and also informs
disease prevention and care for human
populations that share their habitat.

In her faith, she draws heavily on
the virtue of patience. “Most successful
researchers spend decades to achieve
groundbreaking results,” said Akinyi, a
veterinarian at the Institute of Primate
Research in Nairobi.

While hercl
always been mostly male, she found
a female mentor in grad school who
encouraged her to apply for a PhD. “I
still turn to her for advice as I continue

sand lecturers have

with my science career.”

When she arrived at Duke University,
“the hardest part was being away from
my home country and adjusting to the
new culture,” she said. She completed
her PhD in 2017.

Now, she worries about how she will
balance work with the demands of a
newborn baby as she pursues a postdoc
positionatthe KEMRI Wellcome Trust.
"I believe that females’ career progres-
sion is slower when they start having

children, and so many people shy ofl to

have children until they hav
plished the major milestones,” she said.

While she hopes to make novel con-
tributions to global health, “Iwould also
like to be arole model to the many young
African women in these fields,” noting
that there are more women in Kenya
pursing PhDs today.

cecom-
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itting in rows of desks, women
S from the US and Canada gath-
ered in abasement classroom at

Wheaton College last summer to con-
sider what topics they would like the
Christian Women ience (CWiS)
group to address. Some men also came,
wondering how they could support
women. One participant asked todiscuss
“what we can achieve because of who
we are instead of in spite of who we are.

The parent organization of C
the Anr an Scientific Affiliation, has
slowly grown in female membership
since it began nearly 80 years ago. In
2018 it launched the women's network,
which today has about 200 members
and aims to build an online community
while providing mentorship to younger
women pursuing science careers.

Science is notawash in female Chris-
tians, but it is rich in female Christian
role models. Perhaps more women than
ever lead top s ce-and-faith organi-
zations. Firs
director is Leslic Wickman, an acro-
space engineer. Jennifer Wiseman, a

¢ s thedirector for the Dialogue
on Science Ethics and Religion at the
American Association for the Advance-

president of BioLogos since 2013.

Reflecting this shift, CT interviewed
a cross section of :ntists who are
respected in their fields and whose work
reflects notonly who th vomen
but who they are as Christians.
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From studying dinosaur bones to

creating digital assistants, these

women see research as their calling.
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ISAT ONTHETOP floor of World Vision’s
nine-story office building on Yeouido
Island in Seoul, South Korea. It waslocated
blocks from the National Assembly and

was dwarfed by soaring skyscrapers in the

nation’s main politic 1d financial dis-
trict. The real estate waselite. The building,
befitting a humanitarian nonprofit orga-
nization, was not. I interviewed a series of

Korean executives over bottles of orange

juice, surrounded by sturdy vintage furni-

ture from the 1970s.
I had traveled to Korea to research the
origins of World Vision, one of the largest

humanitarian organizations in the world.

I was expecting to confirm the accepted
narrative of a dynamic evangelist named
Bob Pierce, who in 1950 was undone by the
sights of Marxist cruelties in Seoul. Work-
ing alongside the US Army, Pierce started
schools, orphanages, and churches that
helped lift Korea to capitalist heights out
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'The rfirst thing
her dalghter’s

from Holly McRae was her words. Her
memory of that day in 2009 is foggy, but
the hospital staff later told her all she
could muster at first was, “Jesus, Jesus.”

It was early summer, and a neurolo-
gistat Phoenix Children’s Hospital had
just told Holly there was a large mass
in a “dangerous spot” on five-year-old
Kate's brain. Holly had brought Kate in
after noticing a small hand tremor. She
was sitting in the waiting room, filling
out Kate’s kindergarten application,
before she lost her words. She and Kate
didn’t leave the hospital for another
two months.

Back then, Kate was precocious
and talkative, with wispy blond curls
and cheeks that filled up like balloons
whenshe smiled. She jumped on the bed
before surgery. Her parents could barely
process the shock of the diagnosis.

“I feltlike my language was suddenly
gone,” Holly said. “We didn’t have deep
rooted community yet, so it was like
...who do we even call?” Though their
church had been welcoming and kind,
they were still new to the arca.

Even so, Holly said friends showed
up. Their worship pastor had an idea:
Filmalittlevideoto update the congre-
gation. Get people praying.

So Holly and her hushand, Aaron,
a pastor, sat down in the ICU lobby at
Phoenix Children’s and shot alow-bud-
get, numb-eyed video to explain Kate’s
diagnosis and plead for prayer. Worship
pastor Brian Wurzell uploaded it, called
it “Pray for Kate,” and off it went.

In the first 24 hours, the video got
thousands of views. Then thousands
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more. Celebrities shared it. The late Arizona Senator John
McCain stopped by the hospital to visit the family. Dr. Phil
promoted it (and would later invite the family onto his show).
Kate made her way onto prayer lists worldwide.

At the time of Kate's diagnosis a decade ago, Caring-
Bridge—akind of social network for sharing updates from peo-
ple receiving medical treatment—had been around for years
but was still relatively niche. The McRaes had seen another
family in their church use CaringBridge for a similar health
crisis, so they gave it a try. The site streamlines communica-
tion so that caregivers don’t have to keep sending updates to
abunch of different people,

Inthe weeks and months that followed Kate’s first surgery,
thanks to the publicity from the “Pray for Kate” video, Holly's
CaringBridge site—which was open to the public—garnered a
huge following. It turns out the situation was uncharted ter-
ritory for both the McRaes and for CaringBridge.

“I1 do remember Kate’s page—I actually still follow Kate’s
page and her story,” said Sona Mehring, the founder of Car-
ingBridge, who wasacting CEQ in 2009. “Itbecame one of the
most active pages very quickly ... It actually helped us prove
that we could handle that kind of traffic.”

The team could tell when Holly posted an update, Mehring
said, because traffic would skyrocket. The numbers are stag-
gering: From CaringBridge’s inception in 1997 to the beginning
0f2009,about 185,000 pages were created. From 2009 to 2019,
that number more than tripled to over 608,000.

posting updates; she was thinking about survival. Still, Kate’s
storywent viral all the same. Prayers and good wishes started
pouring in. Kate received mountains of mail in the hospital,
which provided welcome encouragement and distraction.
Holly was grateful for the prayers but surprised by the

response. “IUs funny how attention is less enamoring when
there’s so much on the line. There were moments you wished
noone knew her name and yet you were thankful that so many
said her name in prayer,” she said.

It’'s an odd conundrum to become “famous” right in the
middle of a crisis, for that crisis. The McRaes couldn’t really
have predicted the widespread attention they'd get; they were
pioneers. Even Facebook users back then were still adjusting
to the “Newsfeed,” then arelatively new feature but today the
cornerstone of the site, At first, users complained that it was
too “invasive” to scroll through personal updates.

Yet now, amid a barrage of personal details on social media,
personal health news and fundraising have carved out their
own corner of the internet, through crowdsourced sites like
GoFundMe, which hosts more than 250,000 medical cam-
paigns totaling $650 million a year.

Dozens of other well-known Christians have brought
their health crises online, as social media offers the opportu-
nity—and pressure—to turn prayer into a viral campaign. Los
Angeles pastor Chad Veach shared his daughter’s diagnosis
with arare brain disorder with his large online following, and

some—including celebrities like Justin Bieber—have even got-
ten “G” tattoos in her honor. Christian writer Kara Tippetts
blogged about herbattle with breast cancer, with fellow beliey-
ersreadingand praying alonguntil herdeathin 2015 at age 38.

More recently, Christian artist and calligrapher Lindsay
Sherbondy, founder of the brand Lindsay Letters, was inun-
dated with prayer from a growing online community after her
daughter, Eva, suffered a traumaticbrain injury inanaccident
last summer when she was 7. Tens of thousands of followers
liked and share each Instagram update, tagged #EvaLove.

Lately, the social media landscape for prayer campaigns
or health-care fundraising has grown more crowded. These
days, the comments section on Kate’s CaringBridge page is
peppered with notes from other families, who may offer prayer
and supportbut thenrequest theirownsupportandincludea
link to their own sites. These requests also come up in Insta-
gram comments for families like the Veaches and Sherbondys.

A 2016 study from the University of Washington found
that roughly 90 percent of GoFundMe accounts don’t meet
their goal. People with wide-ranging personal networks (like
celebrities) are likely to raise more. So are people with cur-
able conditions. So are the photogenic, the upbeat, and those
promising an exciting life once they’re past the crises. Some
marketing agencies have even started offering services to
help families and entrepreneurs curate their Kickstarter or
GoFundMe pages to be more successful.

For the McRaes, the wide response to Kate's crisis was likely
due to a combination of factors: The social media trend was
relatively new, Kate was young, and Holly was a compelling
blogger. But instead of dissecting it, Holly simply welcomed
the deluge of encouragement.

Not only was the flood of prayers from strangers akindness,
the sheer volume of them was a whole other gift. “It was also
a reminder that, man, if God is doing this, what else will he
potentially do in and through this?” she said.

Viral campaigns often have a way of drawing even those
unfamiliar with Jesus to sympathize with young patients and
their families—sometimes turning to God on their behalf.

Holly said: “We had people tell us, ‘I have never in my life
fasted before. But 1 felt impressed that if I really wanted to
prayand intercede for your daughter, | was challenged to fast,
and I did for the first time.'”

Kate’s circumstances and urgent needs for prayer gave
the uninitiated just the sort of impetus they didn’t know they
needed to get started. “For some.. . it was a new way of relat-
ing to God,” Holly said. “It gave them this new language that
they were cutting their teeth on with Kate.”

ED TO POST THIS'
Three days before Christmas in 2017, Jaxon Taylor was
strapped to a gurneyand flown by helicopter to the University
of California Davis Children’s Hospital in Sacramento. He was
two years old, and his parents, Bethel Music CEO Joel Taylor
and wife Janie, had absolutely no idea what was happening.
The usually healthy and happy Jaxon had been getting sicker
over the past few days. He had already been admitted and

DS

released once from their local hospi-
tal in Redding. And then suddenly, the
doctors were using phrases like “worst-
case scenario” and “some childrendon’t
makeit.”

Jaxon had contracted E. coli—the
Taylors stilldon’t know the source—and
then developed hemolytic uremic syn-
drome (HUS), a dangerous condition
that can cause kidney failure.

Taylor texted an urgent prayer
request to several close friends, from
inside and outside the Bethel Music
world. Then he went online.

“Ididn’t want to bringeveryone into
myworld...Iwasn't ahuge social media
person,” Taylor said. “But clear as day,
1 felt God say, ‘Right now, you need to
post this.” So, with swollen eyes and
unwashed hair, he posted a video from
his hotel room, begging for prayer.

Within hours, he was gaining Insta-
gram followers by the thousands. Nearly

There were moments you
wished no one knew her
name and yet you were
thankful that so many
said her name in prayer.

240,000 people watched that first video.
He went from about 4,000 followers to
more than 100,000 over the course of
Jaxon’s illness.

“I was just like . . . this is incredible
. . . this is the church,” Taylor said. He
was especially moved by me
parents saying their kids were praying.
He got comments that churches in Rus-
sia and Asia were praying corporately.
He’s still approached regularly—at
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You can't invent a design.
You recognize it, in the

fourth dimension. That is,
with your blood and your
bones, as well as your eyes.

D.H. LAWRENCE



Read Article

l

Research

l

Brainstorm / Sketch

l

Image Selection / Creation

l

Design / Layout

l

Iterate / Perfect



ANTIBIOTIC USE

THE PROMISE AND FAILURE
OF ANTIBIOTICS












It's good enough.

DFELIGH'T +# t’s fine for what it is.

| can live with It.



OF ANTIBIOTICS

S3INOLS AVSANIT A8
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NI 370 A3 V AV'1d NV HOYNHD 3HL MOH

2013 the American Academy
I N of Pediatrics began encour-

aging doctors to treat cer-
tain ear infections with what they called
“watchful waiting,” an attempt to com-
bat the skyrocketing incidence of anti-
bacterial resistance that wasdue in part
to the overuse of antibiotics.

For me, that meant when exhausted
parents showed up in my ER halfway
through a sleepless night with a child
cradling a painful ear, I could explain
to them that in 95 percent of cases the
infection is viral and therefore not
helped by antibiotics. We could talk
about ways to make the symptoms
better, how the infection would likely
resolve itself in a matter of days. |
could point out that starting antibiot-
icstotreat aviralinfection could, in fact,
cause diarrhea, allergic reactions, and
most importantly, antibacterial resis-
tance that could reemerge as a severe
and even life-threatening infection in
their child in later years.

I could then give the parents a pre-
seription for antibiotics and tell them
that if the fever and painweren’tgone in
48 hours—the point at which most viral
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2013 the American Academy
I of Pediatrics began encour-

aging doctors to treat cer-
tain ear infections with what they called
“watchful waiting,” an attempt to com-
bat the skyrocketing incidence of anti-
bacterial resistance that was due in part
to the overuse of antibiotics.

For me, that meant when exhausted
parents showed up in my ER halfway
through a sleepless night with a child
cradling a painful ear, I could explain
to them that in 95 percent of cases the
infection is viral and therefore not
helped by antibiotics. We could talk
about ways to make the symptoms
better, how the infection would likely
resolve itself in a matter of days. I
could point out that starting antibiot-
ics totreataviral infection could, in fact,
cause diarrhea, allergic reactions, and
most importantly, antibacterial resis-
tance that could reemerge as a severe
and even life-threatening infection in
their child in later years.

1 could then give the parents a pre-
scription for antibiotics and tell them
thatif the feverand painweren'tgonein
48 hours—the point at which most viral
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A designer knows he has
achieved perfection not

when there is nothing left
to add, but where there is
nothing left to take away.

ANTOINE DE SAINT-EXUPERY



DELIGHT

v

DESIGN



What delights you?
Define your aesthetic.

Put yourself into your work.



Do your research.
Be curious.

Delight in learning.



Sketch. Create your own art.
Have fun. Do what you want.

Stay true to your aesthetic.



Finish well.
If you don’t love it, it’s not finished.

Celebrate.
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NoO one can love your work
It you don’t. Not everyone
will love what you do—but
no one can love it if you
don’t love it first.”




DELIGHT = YOUR DESIGN



SPREAD THFE LOVE




SARAHEGORDON.COM



